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The lectures in the reader’s hands were delivered in the course of
ordinary service in the ministry of the word. Some who heard them
thought that they might be useful to others, and the notes of them where
given to the writer, and form the basis of these papers.

That they may be a blessing to His people, is the earnest desire of the
writer, and if so, they will bring glory to the name of the Lord. Blackrock,
September, 1870.

Note: The name “Blackrock Lectures” was the suggestion of a brother in
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Lecture 1:
Christ “Head over All the Assembly, which is His Body”

This evening, in the Lord’s mercy, | desire to bring before you, beloved
friends, the great subject of the church of God, which, next to Christ
Himself, is the centre of all God’s counsels for His glory. It is very sweet,
when we are in the consciousness of our relationship as sons — children
of God our Father —to be assured of, and instructed in our relationship to
Christ as “members of his body, of his flesh, and of his bones.” He is
never said to be “bone of our bone”; but we are said to be “of his flesh,
and of his bones,” when He has gone on high, after His work on the cross
by which we are saved.

The church is that wonderful structure in which God will display in all the
ages, and throughout eternity, the “exceeding riches of his grace.” How
rich He is and how far His grace could go, will be seen in “his kindness
towards us in Christ Jesus.”



The Bible is the history of two men — the “first Adam,” the responsible, or
created man; and the “last Adam,” the man of God’s purpose and
counsel. The responsible man’s history closed in the cross. The “second
Man” — the “last Adam” — came in, and, in blessed and holy love, took
willingly the cup of wrath, and died, that God might be free, in
righteousness, to let out the floodgates of His love. The stream took its
rise in His heart, but needed arighteous channel in which to flow. It was
pent up in the heart of Christ, little as we could have conceived it, when
He said, “How am | straitened, till it be accomplished” (Luke 12). He
poured out His soul unto death and the stream flowed on! God’s heart
was thus set free to flow out to sinners — the vilest — the most abject;
bearing them back by redemption on its mighty stream, to place them on
high — “seated in heavenly places in Christ.”

You do not find God’s purposes and counsels unfolded in scripture till the
cross is past. It stands morally at the end of the world’s history. In God’s
dealings previous to the cross, you have the responsible man tested and
exposed. The Lord Jesus came down and brought out the fact that man
was irrecoverably lost. If the world had received Him, it would have
proved that there was some latent good in man’s heart which only needed
this fresh culture to unfold. But no! Man had no heart for Jesus then, as
now. We know this when we think how we desire naturally to live without
Jesus. Men will talk of anything but Him. In religion he can clothe himself,
and pride himself, because it gives him some importance in his own eyes;
but the presentation of the Lord Jesus tests the heart which can thus
deceive itself, when He has no place there.

On this side of the cross, historically, you have the purposed Man in glory
— the veil rent, and the grace of God preached “unto all,” and no further
dealings of God, until His long-suffering is exhausted, when the judgment
of the living closes the scene, and introduces the millennial age. We have
to do with Him either in grace or in judgment. To know Him in grace, we
have passed from death to life; to know Him in judgment is eternal woe!

When the cross is thus passed, all God’s counsels which were before the
foundation of the world, unfold themselves to us in the word, and that for
the first time. It is exceedingly interesting to trace from scripture what
does come out then — when the Lord Jesus, the second Man, is in the
glory of God.

| will draw your attention shortly to some of them. In Heb. 9: 26 you read,
“Now once in the end of the world hath he appeared to put away sin by
the sacrifice of himself.” This was accomplished by the suffering and
death of the cross. | am going to point out all the “nows” of scripture as to
these things.



1. In Romans 3: 21-26. “But now the righteousness of God without the law
is manifested”; again, “To declare at this time [now] his righteousness,”
etc. The judgment that was needed to establish God’s righteousness
against sin was poured out upon the head of Jesus; and God took Him up
as Man, who had glorified Him by bearing all to His glory, and set Him on
His own throne — thus displaying His righteousness, His consistency
with Himself in doing so. Thus the gospel is the revelation of God’s
righteousness, because it is His own consistency with Himself in
ministering His grace on the ground of the sacrifice of Christ. We are
“justified freely by his grace through the redemption that is in Christ
Jesus,” and God is just and the justifier of him that believeth in Jesus.”
Instead of the demand for righteousness from man, there is the
administration of it to him, and that of God’s righteousness instead of
man'’s, from the glory where Christ is. The saints of the Old Testament
stood on the ground of the “forbearance” of God. We as Christians, stand
on His righteousness, (cp. Rom. 3: 25 with v. 26). There was “the passing
over,” [see margin — not “remission”] of sins that are past, i.e., of past
ages. Forgiveness was promised (Jer. 32), but not preached or proclaimed
(Acts 13: 38). Suppose the case of a man who owed a debt, and whose
creditor forbore with him because some rich man had gone security for
his liability. The debt was there, but the creditor forbore to press his
claim. But if this rich man came in later and discharged the whole amount,
the debtor was free! So with us, in contrast with the saints of old with
whom God forbore — the cross now proves His righteousness in doing so
— we stand on the ground of God’s righteousness being now gloriously
manifested, because Christ is in heaven! (John 13: 31, 32, John 16: 10,
John 17: 4, 5). We who believe possess a purged conscience which no
saint of Old Testament times ever could, though he knew God in blessed
confidence, and found Him a God of grace. The cross is now the proof of
how righteous this forbearance of God was with them.

2.In 2 Timothy 1: 9, 10. “Who hath saved us and called us with an holy
calling, not according to our works, but according to his own purpose and
grace, which was given us in Christ Jesus before the world began. But
now is made manifest by the appearing of our Saviour Jesus Christ, who
hath abolished death, and hath brought life and incorruptibility
(aphtharsia) to light through the gospel,” etc. (See also Titus 1: 1-3.)

3. Then in Ephesians 3: 10, “To the intent that now unto the principalities
and powers in heavenly places might be known by means of the church
the manifold wisdom of God.” (See also Rom. 16: 25, 26, etc.)

Thus we find the closing up of the first man’s history in responsibility in
the cross, which stood morally at “the end of the world.” In the cross man
consummated his guilt, and there the blessed Son of God drank willingly
the cup of wrath, and not only put away our sins, but the man that sinned



by enduring the judgment of God that lay upon him. Then God took the
man who so glorified Him, and put Him in glory in the display of
righteousness. The promise of eternal life before the world was revealed,
on the close of man’s history in the death of Christ, he who had the power
of death being also annulled; and the eternal purpose of God in the
church is made known.

Thus you get all these “nows” of scripture when the cross is past, and
Christ is in the glory of God, having accomplished redemption. Sin is put
away for the believer; righteousness manifested; eternal life bestowed.
There was one more thing that God’s manifold wisdom might be known;
namely, the church of God.

Let me remark as to the word “church.” It has done more mischief, and
created more misapprehension as to the divine purposes, than almost any
other expression. Let us be clear at once as to it, that the word is not in
scripture! No doubt you have it in our excellent (for the most part)
Authorized Version. But it is not a true representation of the original. In all
cases it should be translated “assembly.” If we were to speak of the
assembly of England, of Scotland, of Ireland, we would not understand
what it meant. When we use the word church, it is a conventional word,
conveying a human thought about a human institution.

For instance, take the well known passage in Matt. 18, “Tell it to the
church”; read it, “Tell it to the assembly,” and the thought of many of its
being the teaching or priestly body, or other organization, is gone.

Now, the interval during which Christ is hidden in the heavens, and the
Holy Ghost is dwelling on earth, in contradistinction to His working in
other ages, has no computation in scripture. “Times and seasons” belong
to the Jew and the earth. The present interval is not “time,” properly
speaking, at all. Time is counted when God has to do with earth and
earthly things.

What then, is the “assembly of God,” looked upon in the truth of the
expression? It is the body of a Head, who has gone on high; formed by
the Holy Ghost sent down from heaven, to be the vessel for the
expression of Christ, while He is hidden from the world, and before He is
revealed in glory. As we have in Eph. 1: 22, 23: “And gave him to be head
over all things to the assembly which is his body, the fulness of him that
filleth all in all.”

In order to facilitate the unfolding of my subject, | have divided it into
three heads.

a.) Christ, “Head over all things.”



The universal dominion over all the works of God is bestowed upon the
man of God’s counsel, as we find in Ps. 8. So the first Adam, the created
man, was given a universal lordship over this scene, as it came from its
Creator’s hands. This he forfeited when he fell by sin. We read, “Let them
have dominion over the fish of the sea, and over the fowl of the air, and
over the cattle, and over all the earth, and over every creeping thing that
creepeth upon the earth” (Gen. 1: 26). Then, in Ps. 8, this is bestowed on
the “Son of man” the man of God’s counsel: “Thou madest him to have
dominion over the works of thy hand: thou hast put all things under his
feet, all sheep and oxen, yea, and the beasts of the field; the fowl of the
air, and the fish of the sea; and whatsoever passeth through the paths of
the sea.”

| come now to examine how He takes possession of it all. He does so
under four titles; namely, as God, Creator of them; as Son, and appointed
Heir of them; as Son of man, according to Ps. 8, the Man of God’s
counsel; and as redeemer of His inheritance, which had fallen under
Satan’s power through the lusts of man when he fell.

In Colossians 1: 15, 16. “Who is the image of the invisible God, the first-
born of every creature: for by him were all things created that are in
heaven, and that are in earth, visible and invisible, whether they be
thrones, or dominions, or principalities, or powers: all things were created
by him and for him.” This refers to all the works of His hands, for the
creation of all things is always in scripture attributed to the Son of God.*
When the persons of the Godhead are distinguished as to creation, He is
always the actor. If we look at John 1: 3 we find the strongest expression
of this. Nothing came into being which ever did come into being, except
by Him. “All things were made by him, and without him was not any thing
made that was made.” All things were made by Him and for Him, as we
see by Col. 1.

{*No doubit it is written, “In the beginning God created,” etc., but there the
expression is general; it does not give details as to the activity of the
persons of the Godhead. The New Testament brings out definitely the
unity of the Godhead in the Trinity of the persons; and there we get
details.

Strange that in the creed, called the “Apostles’,” creation is attributed to
the Father. Scripture uniformly attributes it to the Son, when it
distinguishes the Persons in the Godhead. “I believe in God the Father
Almighty, maker of heaven and earth, and in Jesus Christ, His only Son,”
etc.}

Then He is called the first-born or Chief of all, not as to the point of time of
His taking a place in creation; but because of the dignity of His person. If



the Creator stoops to take a place in that which displayed His handiwork,
He must necessarily be first and chief in it, even if He appeared last of all
on the scene.

Now, if you turn to the first chapter of Hebrews and second verse, you will
find the same truth, with another added, “God hath in the last of these
days spoken unto us by his Son, whom he hath appointed heir of all
things, by whom he made the worlds.” Here again, creation is attributed to
Him who is appointed Heir of all.

But there is a third point, which you will find in Ps. 8, “O Jehovah, our
Adon, how excellent is thy name in all the earth, who hast set thy glory
above the heavens ... What is man, that thou art mindful of him? or, the
Son of man, that thou visitest him? For thou hast made him a little lower
than the angels, and hast crowned him with glory and honour Thou
madest him to have dominion over the works of thy hands: thou hast put
all things under his feet,” etc.

Now, with regard to the question which you find in The fourth verse of this
Psalm, “What is man?” You will find it asked three times in the Old
Testament. In the seventh chapter of Job and seventeenth verse, “What is
man that thou shouldest magnify him, and that thou shouldest visit him
every morning, and try him every moment.” The question in this chapter
arises in this way. Job, like many, is struggling under the discipline of
God’s hand. God is holding Job under His hand for it! And Job is writhing
under His dealings, imploring God to let him alone “till he swallow down
his spittle!” He speaks in the anguish of his spirit, and asks, in the
bitterness of his soul, “What is man, that thou shouldest magnify him?
and that thou shouldest set thine heart upon him? and that thou
shouldest visit him every morning, and try him every moment?” He pours
out his plaint to God, desiring to know how it was that the mighty God
should set His heart on such a poor worm as man, “whose foundation is
in the dust,” and “who is crushed before the moth.”

In Psalm 144 you have the same inquiry, “What is man?” Here it is the cry
to Jehovah of the godly remnant of Israel in the last days, pleading the
insignificance of man — their foes — as a ground for the speedy
judgments of His hand and their deliverance from their oppressors, who
are prospering around them. They cry to Him, “What is man?” Why spare
them; why not execute judgment, and thus deliver the people of thy hand?

But when we come to Psalm 8, you find that it is the Spirit of Christ in the
Psalmist, which asks the question “What is man?” etc. Put to shame and
rejected of men — and of Israel — His plaint goes up to Jehovah, and He
asks, from His lowly place of rejection, “What is man?” And we get
grace’s answer to it all, in man in Christ, according to the counsels of



God; and we therefore have what God is as well, because we have God in
grace revealed in Him — going down into death, by the grace of God, to
connect the creature with his Creator.

Christ was this Son of man — set over all the works of God’s hand — as
Adam, the created man, had been at the first, in the dominion of this
scene which he lost, when he was drawn aside of Satan, and fell. Thus we
find in this question asked three times, though in very different
connection, in the Old Testament; and the answer to the question in Ps. 8
is brought out in wonderful development, displacing the first man by the
second, the first Adam by the last, three times in the New. (See Heb. 2;
Eph. 1; 1 Cor. 15))

In Hebrews 2: 6 you find the words of the Psalm quoted, as far as they are
fulfilled — the end of the Psalm has actually yet to come. It is touching,
too, how the inspired writer of Hebrews will not say, David “in a certain
place testified,” etc. How well he knew that a greater than David was
there! He writes, “One in a certain place testified, saying, What is man,
that thou art mindful of him; or the Son of man, that thou visitest him.
Thou madest him a little lower than the angels; thou crownedst him with
glory and honour, and didst set him over the works of thy hand: thou hast
put all things in subjection under his feet.” Then he explains, “For in that
he put all in subjection under him, he left nothing that is not put under
him. But now we see not yet all things put under him. But we see Jesus
[this “Son of man”], who was made a little lower than the angels, for the
suffering of death, crowned with glory and honour; that he, by the grace
of God, should taste death for everything.” This is the word; not merely
“every man.”

He has tasted death in all its bitterness, not only for the glory of God,
which required it; and to destroy the power of Satan, who had gotten the
power of death over man; and for the sins of His people, if He was to bring
many souls to glory — but also for the whole inheritance as His title to
bless it. Every blade of grass, every leaf of the trees, He has died for! He
takes His inheritance, with all its load of guilt, and dies to redeem it all —
tasting death for it, “by the grace of God.” This is a far wider thought than
the saints merely, though they are included in it.

The beautiful world, beautiful wherever man’s hand has not marred it, or
his foot has not trodden it down; that which came out of the hand of its
Creator in all its variety of living beauty, displaying His handiwork in all its
lights and shadows — it has been purchased by the blood of Christ.
Already redeemed by blood from the hands of the enemy, it has yet to be
redeemed by power. The eye of faith turns on high and sees Him on the
throne of God, the title to all things in His hand, as God their Creator, as
Son and Heir of them, and as Man! Yet more, as the One who has “tasted



death” for it! He took the curse that was on the scene; and the day is
coming when not a vestige of that curse will remain. The thorns and
thistles of Adam (Gen. 3: 18), and the want of fruitfulness of Cain (Gen. 4:
12), will give place to the earth yielding her increase (Ps. 67: 6), and the
thorn and thistle giving place to the myrtle and the fir tree (Isa. 55: 13). He
will inherit it as its Redeemer-Heir. He tastes death and then goes on high,
where God has “crowned him with glory and honour”

Thus He is there, “Head over all things” in a fourfold title Creator, Son and
Heir, Son of man, and Redeemer. There He awaits the joint-heirs (His bride
for that day of glory), and when all are gathered, He will put forth His great
power, and binding Satan, will possess all, and we shall be joint-heirs of it
with Him. That interval is marked by the presence of the Holy Ghost
dwelling here below.

b.) “Head . . . to the Assembly.”

The second point | desire to bring before you is, that Christ, as man in
glory, is thus “Head over all things”; is Head, not over, but “to the
assembly.” You will mark strongly that He is never said to be Head over
the church, but to it. We will look at it in its other aspect as “His body,”
again.

Now | may surprise some (who have grasped the truth of the church being
the body of Christ, formed by the Holy Ghost sent down from heaven at
Pentecost), by saying that the thought of the “assembly” was well known
in the Old Testament scriptures, and familiar to the order of things in
Israel. Thus we find the word where it has perplexed some, in learning that
the church, as we know it now from scripture, began its existence after
the ascension of Christ and descent of the Holy Ghost. | refer to the
passage in Acts 7, “The church [assembly] in the wilderness,” referring to
Israel in their Journey from Egypt to Canaan. The whole congregation of
Israel as they came out of Egypt, in its corporate unity, as well as its
gathering together, is treated as the assembly. In Ex. 22 we read of “the
whole assembly of the congregation.” In the expression “the tabernacle of
the congregation,” it is another word in the original, and should be
rendered “tabernacle [or “tent”] of meeting,” and signifies the place where
they met Jehovah. | need hardly say that, comparatively, there were but
few true saints of God amongst that great congregation.

But in its corporate unity as a nation come out of Egypt, and the
assemblage of the people it was termed and treated as the “assembly” of
Jehovah. You know how they defiled His dwelling-place; for He had
brought them out of Egypt that He “might dwell among them” (Ex. 29: 45,
46), so that finally He removed His glory or presence from their midst
(Ezek. 8 - 11).



Let us carry the thought with us that Israel, as a nation, was the
“assembly” of Jehovah. They corrupt themselves wholly in this position,
and God has two great controversies with them in His dealings by-and-by,
when He takes them up again.

Isaiah 40 - 48 gives His first great controversy with them (especially Israel)
for idolatry, ending with the words, “There is no peace, saith Jehovah,
unto the wicked.” The second is more specially with the Jews, than with
Israel as a nation. It is from Isa. 49 to 57, and ends with the somewhat
similar words, “There is no peace, saith my God, to the wicked.” This is
for the yet deeper guilt of the rejection of Jehovah-Messiah, come into
their midst in grace. The general testimony of Isaiah, as of the other
prophets, is that a remnant only would be spared and saved, when God
would turn His hand to deal with them once more.

| may here mention, what has been noted, that the book of Isaiah,
exclusive of the historic interlude in chapters 35-38, is divided into two
great portions, chaps. 1 — 34 giving their external history in the midst of,
and with relation to, the nations with whom they have to do (outside of
those embraced in the Gentile empires, to whom the throne of the world
was given, when God removed the glory from the earth; these we find in
the book of Daniel). Then, after their external history (Isa. 1 — 34), and the
historic interlude of parabolic significance (Isa. 35 — 39), we get their
internal or moral history discussed (Isa. 40 — 56).

If we examine Isa. 8: 12-18, we find only a remnant attached to Christ, who
becomes a stone of stumbling and arock of offence to both the houses of
Israel. In Isa. 5 Jehovah looks back on the nation as to how they answered
to the culture bestowed upon them; they “brought forth wild grapes.” In
Isa. 6 He looks forward, and they are proved to be unfit for the glory of the
Lord of Hosts: they are “undone”; Isaiah here representing the people
before Jehovah.

What is now to be the remedy? Jehovah of Hosts will become a man! This
was now the resource. The virgin would bear a Son (Isa. 7: 14) and
Jehovah of Sabaoth becomes Emmanuel — God with us! In Isa. 8: 12-18,
He becomes a stumbling-stone and rock of offence to both the houses of
Israel, and historically He was in the Gospels, (cp. Matt. 21: 42-44, etc.),
but a sanctuary to the remnant who attach themselves to Him. “He shall
be for a sanctuary; but for a stone of stumbling, and for a rock of offence,
to both the houses of Israel: for agin and for a snare to the inhabitants of
Jerusalem. And many among them shall stumble, and fall, and be broken,
and be snared, and be taken. Bind up the testimony, seal the law among
my disciples. And | will wait upon the Lord, that hideth his face from the
house of Jacob, and | will look for him” (vv. 14-17).



Thus, we find that Christ became a stumbling stone to Israel, but a small
remnant of the people attached themselves to Him — who were “for signs
and wonders “in Israel (cp. Heb. 2: 13).

I will now trace shortly the history of this remnant, while Jehovah hides
His face from Israel. You find it distinctly in Matthew’s gospel. In Matt. 4
He goes out in Galilee, and calls around Him Peter and Andrew his
brother; then James and John, and so the company of His disciples. Mark
what Isa. 8: 16 says, “Bind up the testimony, and seal the law amongst my
disciples.” He began to do that in the Sermon on the Mount; but when we
go on to Matt. 16 Peter confesses Him “Son of the living God,” and Jesus
says, “On this rock | will build my assembly.” Israel having nationally
failed as the assembly of the Lord, He now unfolds that He would replace
it by an assembly which He was about to build; which still was a future
thing.

Now turn with me to Ps. 22 and you will find definitely the position in
which this remnant is placed by redemption. You have there the great
guestion of good and evil solved by Christ on the cross. All the evil that is
in man’s heart brought out; all the cup of divine and righteous wrath
against sin poured out upon the devoted head of Jesus! The cross of
Christ surpasses in moral glory all that this universe will ever behold! It is
a necessity, because of a holy and righteous God, that sin must be
judged. But what necessity was there that the holy, spotless Son of God
should be treated as sin, and left to endure the judgment of God due to it?
None, but that of His own sovereign grace “He who knew no sin was made
sin for us.” This the cross reveals. God whose holy nature cannot allow
sin to remain unjudged, to spare the sinner, and give expression to all that
was in His heart, did not spare His Son. He was left to be forsaken of God,
as we learn from that solemn cry bursting forth from His heart at that
surpassing “hour,” “My God, my God, why hast thou forsaken me?” There
the great question of good and evil has found its eternal solution. Where
man was, in evil at its culminating point and sin receives its righteous
judgment, there all that God was in goodness has found its infinite
revelation in Him who devoted Himself for this to His glory at all cost to
Himself. The turning point is reached in v. 21, “Yea, thou hast heard me
from the horns of the unicorns.” Then His first thought is, “I will declare
thy name unto my brethren, in the midst of the assembly [cp. Heb. 2: 12]
will | praise thee.”

Israel, as we saw, was originally the assembly of Jehovah. The whole
thing fails, on the one hand sinking back into idolatry; on the other,
rejecting Jehovah-Messiah, come in lowly grace. The remnant, which was
to form the nucleus of the new assembly, is delivered and attached to
Christ, and instructed by Him. It did not get the name “assembly” until His
resurrection, save in the announcement of His yet future purpose to Peter;
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but when the Lord had passed through the judgment of the cross, as
described in Psalm 22. and He is heard from the horns of the unicorns —
a figure of the transpiercing judgment of God — His first thought is to
declare the name of His deliverer — God to His brethren, now owned thus
for the first time; for divine love was free now, so to speak, to act
according to its own dictates.

Historically this was fulfilled in John 20. The judgment of the cross was
passed in John 19; and in chapter 20. He is standing forth in resurrection:
the whole question of sin has been gone into and settled — not a shadow
of it left on our souls, who believe. The first man’s history is closed under
God’s judgment fully executed. | thank God, every Christian here can say,
and should without hesitation be able to say, there is not the weight of the
smallest cloud on my soul, that Christ has not removed. The second Man
is able to associate us with Himself in all the place He enters into as risen
from the dead.

He turns to Mary (John 20: 17) saying, “Touch me not, for | am not yet
ascended to my Father; but go to my brethren, and say unto them, |
ascend unto my Father, and your Father; and unto my God, and your
God.” That is, the Son of God places the disciples on the same platform
as Himself by redemption: He is not ashamed to call them “brethren.” The
finest message that ever passed through mortal lips is sent to them
through a woman, who, ignorant if you please, could break her heart for
Christ! The Son of God is not ashamed to call them “brethren” — now
named such for the first time — because they stand in all His own
acceptance before the Father! His Father is their Father; His God is their
God! He thus declares His name, and pronounces “peace” twice; and
breathes on them “life more abundantly,” as the last Adam — a
“quickening spirit.” “The disciples were glad when they saw the Lord.” In
life He had declared His Father to them: in resurrection He presents them
to His Father as sons!

Thus, you have the “assembly,” now definitely in its place for the first
time composed — of the same remnant of Israel, and Christ in their midst
— proclaiming peace and declaring His Father’s name.

Now mark, all this is on earth, and Christ is still there. Ps. 22 goes no
further than resurrection. So that as yet we have no Holy Ghost come
down from heaven, and consequently the “body of Christ” not yet formed.

Now, if we turn to Acts 1, another truth comes out. They were to remain in
Jerusalem until they should be baptized with the Holy Ghost, “not many
days hence.” His earthly work of the cross was over; all its fruits will be
accomplished in due time. His heavenly work of baptizing with the Holy
Ghost — so frequently spoken of in the Gospels — was yet to come. He
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says, “For John truly baptized with water, but ye shall be baptized with the
Holy Ghost not many days hence.” That of “fire” is omitted, because it is
yet to come. The fire of judgment will yet cleanse His kingdom of every
stumbling-block and them which do iniquity. It has nothing to do with the
Holy Ghost’s appearance in tongues of fire on the day of Pentecost.

This baptism was to change the relationship of this “assembly” into one
not yet revealed or accomplished. They are the “assembly,” but not yet
“his body.” | wish to keep these two thoughts distinct in your mind, before
they become interchangeable by the subsequent descent of the Holy
Ghost, as in Eph. 1: 22, 23.

In v.9 the Lord ascends to heaven, and a cloud receives Him out of their
sight. In ch. 2 the Holy Ghost personally*2 descends from heaven, and
they were all baptized of Him. He sat upon each of them, and filled all the
house — dwelling thus “in them,” personally, and “with them,”
collectively. This assembly is now God’s habitation through the Spirit. The
one hundred and twenty disciples — thus baptized — are technically
named the “assembly” from that moment (Acts 2: 47). ** The Holy Ghost
now dwells on earth for the first time, and consequent on redemption. He
had wrought before He came to dwell, as in Old Testament days.

{*The reader will do well to consult John 14 — 16 as to the personal
presence of the Holy Ghost upon earth, consequent on the work and
departure of Christ. “The Holy Ghost was not yet given, because Jesus
was not yet glorified” (John 7: 39). John 14: 16, “I will pray the Father, and
he shall give you another Comforter, that he may abide with you for ever”;
not for a few years, as He who was then about to leave them. The world
would not receive Him, but He would not be only “with them” as Jesus,
but “in them.” Read the last clause of v. 17 thus, “For he shall dwell with
you, and shall be in you.” Not only is this rendering correct, but the
context proves it to be the thought. Then v. 26, the Father would send Him
in the Son’s name; and in John 15: 26, the Lord would (as gone on high)
send Him from the Father.

John 16 shows the Comforter’s presence on earth, and what He would be
when Christ was gone. It was expedient that He should go (v. 7); until then
the Holy Ghost would not come; “If | depart | will send him unto you.” Vv.
8-15 show what He would be, and how He would act when come, with
regard to the world and the disciples. He would glorify Jesus on earth (v.
14), as Jesus had glorified the Father on earth (John 17: 4).

It is the unfolding of the actions of a divine Person on earth in company
with the disciples.
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In 1 Peter 1: 11-13 we find three steps of much moment, marking the
presence of the Holy Ghost, sent down from heaven as the special truth of
Christianity. The Spirit of Christ in the prophets, prophesied of things not
yet come, but to be ministered to us (v. 11). The glad tidings of the
accomplishment of these things — Christ having suffered and gone on
high — were preached to us by the Holy Ghost, sent down from heaven, a
mediate thing between the sufferings and the glories that were to come (v.
12); and then these things were to be brought in at the revelation of Jesus
Christ, now hidden in the heavens.

**If the word “assembly” in v. 47 be questioned, we find that a separate
and distinct company was formed and recognized (see Acts 4: 20); and
they are termed the “assembly” in Acts 5: 11, before the breaking up of
the whole thing externally in Acts 8.}

The “temple” in Jerusalem was an empty house, and Israel an “untoward
generation.” The “assembly” was now the “city of refuge” for the “slayer
of blood,” where those who bowed to the guilt of their Messiah’s blood
could flee.*

{*The “assembly of God” is ever since, the “city of refuge” for the poor
Jew — guilty of His Messiah’s blood; and, fleeing to it, he is safe from the
avenger of blood. When the death of the high priest, anointed with the
holy oil, takes place; that is, in the antitype — when the Lord Jesus
finishes His present intercessional Priesthood on high; the poor Jew may
then, and only then, return to the land of his inheritance (see Num. 35).}

It was an analogous state of things, as in 2 Sam. 5, 6, when the ark was in
delivering grace on mount Zion with David; and the tabernacle at Gibeon,
with no ark or presence of Jehovah. Analogous, too, to the pitching of the
tent outside the camp by Moses, (Ex. 33) and every one that sought the
Lord went out to it.

Now, to this “assembly” the Lord added such as were being saved from
the destructions about to fall on the nation of Israel. This is the force of
Acts 2: 47. It does not raise the question of their ultimate salvation; nor is
it a description of their state as “saved ones,” but is rather the
characteristic or technical name for a class of persons (the three
thousand, for instance, on that day) which were being saved from the
judgments about to fall on the nation. They were all Jews. See also Luke
13: 22, 23.

In Acts 3* Peter proposes that Christ would return and bring in all the

blessings of the kingdom, as spoken of by the prophets, and thus all the
kindreds of the earth — the Gentiles — would be blessed.
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{*This is an interesting point. In Acts 3 you have nothing at all about the
“assembly.” Peter goes back to the fathers of Israel, and proposes — by
the Holy Ghost come down, and in answer to the intercession of Jesus on
the cross, “Father, forgive them, for they know not what they do” — that if
they would bow and repent He would return, and the times of restitution,
and all that the prophets had spoken, would ensue. Thus God was
bringing in the responsibility of Israel; while Has purpose was working
under all for the “assembly.” The two principles of responsibility and
purpose are worked out in the wisdom of God, as from the beginning.}

In Acts 4 you get the answer of Israel to the proposal. It was wholly
refused! They put the two apostles, Peter and John, in prison; and in Acts
5the whole twelve: then Stephen (Acts 6, 7) sums up their whole history
in responsibility, from Abraham’s call till that moment. Despised
promises; a broken law; slain prophets; a murdered Christ; and a resisted
Spirit, is the terrible tale! (vv. 51-53). Stephen seals his testimony with his
blood, and commits his spirit to the Lord, and all is over.

The “assembly” is scattered to the four winds; and Saul of Tarsus, the
most determined of opponents, “made havoc of the assembly, entering
into every house, and haling men and women, committed them to prison.”
The whole external thing is dispersed, and Saul heads the persecution
that brings it about.

The blessing goes down to Samaria in Acts 8. But in Acts 9 the man who
was the most terrible opponent and leader in wasting the assembly, is
converted. Called out by the mighty power of God — apart from all earthly
intervention, apart from the twelve apostles — a heavenly light appears to
him, “above the brightness of the sun”; and the first sentence spoken to
him by the Lord of glory conveys the truth of the union of these scattered
saints with Him in glory, as not now merely His “brethren,” but “me!”
“Saul, Saul, why persecutest thou me?” They are united by one Spirit to
Christ in glory, and He owns it!

This bitter foe is taken up of God, and made the minister of the gospel to
every creature which is under heaven, and of the “assembly” which he
had wasted — to fill up the word of God! (See, for the double character of
Paul’s ministry, Eph. 3: 8, 9; and Col. 1: 23-26.)

This leads us now to the third point which | desire to bring before you,
that is, The body of Christ.

c.) “Which is His Body ”

We have seen that the “assembly” in its external manifestation in
Jerusalem was scattered abroad at the death of Stephen. Then the
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blessing flowed down to Samaria, and Saul of Tarsus, in the midst of his
terrible career of sin and rebellion against a glorified Christ is called out to
be the minister of that grace which called him, and of the assembly which
he had persecuted, and of the faith which once he had destroyed! He is
converted to the recognition of the union of those scattered saints with an
ascended Christ. “l am Jesus whom thou persecutest.” This wonderful
truth he ministers in Eph. 1, 2: 1-10, both as it was in the counsels of God,
and action to make it good. Everything in this scripture is looked upon as
from God’s side — even faith (Eph. 2: 8) is the gift of God. He first shows
the choice of the persons, before the foundation of the world; and as
predestined to certain privileges. Individual relationship as men in Christ
with God, and sons before the Father, first, fully settled. It is the highest of
all our relationships; higher even than our being members of Christ’s
body. To the praise of the glory of His grace they are accepted in the
Beloved. Thus they have been brought by redemption, as we have seen,
into the same place with Christ as man (Eph. 1: 3-7). Then each has been
sealed with the Holy Spirit of promise, having believed the Gospel of his
salvation the seal of God marking us as His, as looking back at the
perfection of the redemption which is past; as looking forward, an earnest
of the inheritance that is before us, as joint-heirs with Christ in His
headship over all things which is to come (Eph. 1: 13, 14). The inheritance
we have not yet actually received, nor could we till He receives it; the
earnest of it we have, in the dwelling of the Holy Ghost.

The salvation, the glad tidings of which we have heard, is the deliverance
or transfer of the person out of the old state and place in which we were in
Adam into an entirely new place and relationship with God in Christ.

Then Christ is seen raised up as Man and gone on high, set at God’s right
hand, Head over all things to the church which is His body, which is
formed of Jew and Gentile, dead in sins, children of wrath, quickened
together with Christ, raised up together, and seated, [not yet with, but]
“in” Him in the heavenlies. Such is the revealed place of the assembly,
“His body,” according to the counsels of God, and the work of God by
which He effectuates them, during the interval while Christ is hidden in
the heavens, and rejected by the world; and before He is de facto “Head
over all things.” When all things are put under His feet in the age to —
come the “assembly,” in purpose and result is “his body,” the fulness of
Him that dwelleth in all.”

Thus we have seen Christ — “Head over all things,” in three characters:
God — Creator of them; Son — and appointed Heir of them; and as Man,
according to Ps. 8, the Man of God’s counsel and purpose. He takes it all
by redemption, as by personal right. But an interval comes, while He is
hidden in the heavens, and the Holy Ghost dwells on earth; during which
He is seated on His Father’s throne (Rev. 3: 21), before He sits on His own
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— as Son of man. “We see not yet all things put under him.” Meanwhile,
the “assembly” — “his body” — is formed; its members co-quickened
with Him, co-raised, one with the other, and co-seated in the heavenlies in
Christ.

Now if we had no more than this about the body of Christ, in scripture, we
should have to accept what many, alas! have held from very early days in
the history of the church, that this body is invisible, and only a thing of
counsel and purpose in God’s mind. This thought came from confounding
the visible, external body, or house, with the true body of Christ. The not
seeing what the body of Christ was, and the distinction between it and the
visible assembly around, forced those who could not accept the visible
corrupt thing as His body, to invent the terms “visible” and “invisible
church.”

But when we turn to the first epistle to the Corinthians, we find (1 Cor. 12:
12-26) another thought than that in Eph. 1. There we have the body of
Christ seen in God’s purpose and counsel, as it will yet be manifested in
glory, and those who compose it — seated in heavenly places in Christ;
that, which, when He is in possession of all His glory, as Son of man, in
the coming age, is “his body.” In 1 Cor. 12 we see the body of Christ as
actually existing upon earth, maintained in unity by the power of the Holy
Ghost. So much is the truth of its being here on earth before the mind of
the apostle, that he says, in v. 26, “And whether one member suffer, all the
members suffer with it; or one member be honoured, all the members
rejoice with it.” Here all its members are seen on earth; this is plain, for
the saints who have fallen asleep do not “suffer.” It is those who are on
earth at any given time, during the sojourn of the church on earth, who
enter into the thought of this scripture; they are maintained in unity by the
presence and power of the Holy Ghost, who baptized them into “one
body.”

Here let me say, that an individual is not said to be baptized with the Holy
Ghost in scripture. Not even our Lord Himself. Of the descent of the Holy
Ghost on Him, as Man, in bodily shape as a dove, when He was about to
enter upon His public ministry, He says Himself, “For him hath God the
Father sealed” (John 6: 27).

The baptism of the Holy Ghost is a corporate thing, forming the
relationship of a body of people, as of the assembly on the day of
Pentecost. The one hundred and twenty were corporately baptized of the
Holy Ghost, and thus constituted “one body,” not at that time, of course,
for the truth of it was not revealed, for the faith of its members, but truly
so before God. Afterwards, Gentiles were incorporated into this body, as
in Acts 10, 11 (see especially Acts 11: 15-17). Now, this baptism of the
Holy Ghost having formed all those in whom He dwelt into “one body” at
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Pentecost, there was no need to repeat it from that time. Individual saints,
members of the body of Christ, have died, and their spirits are with the
Lord; their bodies — the temples of the Holy Ghost (1 Cor. 6: 19)
dissolved in dust, and perhaps scattered to the four winds. They are of
that body, and will be found in its unity in eternity, but have ceased to
enter into account as of it here, as at present seen on earth, where it is
maintained in its unity by the Spirit of God. Those who have ever since
believed the glad tidings of their salvation have come into this body by
the individual sealing of the Spirit of God; and thus it is true of believers
now on earth, that “by one Spirit we are all baptized into one body,”
because we have, by the sealing of the Spirit of God, come into that which
was then formed by the baptism of the Holy Ghost.

How important, beloved friends, is it to see that this body of Christ is here
upon earth now, as truly as on the day of Pentecost. Why? Because the
Holy Ghost is here on earth, where, as to personal place, He maintains the
body of Christ. All those who have died and passed away are of the body
of Christ, as seen in Eph. 1; but it is only those alive, at this, or any given
moment, on earth, who are seen and treated as the body of Christ,
according to this chapter before us. So that here, at the close of nineteen
centuries, the body of Christ is maintained in its unity as truly and
perfectly as when it was at first constituted at the day of Pentecost. The
external manifestation, alas, is gone; but the Holy Ghost, who came down
and constituted it first, is here still; and the body of Christ is maintained,
as then, by His presence and power.

Now, when we come to 1 Cor. 12: 27, we find that Paul applies this truth to
the assembly at Corinth: “Now ye are the body of Christ, and members in
particular.” That is, in principle, as gathered together at Corinth, they were
the body of Christ in Corinth: not, of course, separating them from the
whole body here below, but as part of it, and according to the principle of
their constitution; and so true of the whole complement of the saints in
any other given place.

When we read the closing verses (1 Cor. 12: 28-31), another and important
thought comes in. He changes the language now from “body” to
“assembly.” In Eph. 1 we remember that “assembly” and “body” are used
as interchangeable terms. Because the thing is there seen in its result,
and according to the purpose of God. In 1 Corinthians he speaks of the
“assembly,” and speaks of the “body”’; treating one practically and in
principle as the other, because the truth of the “body” was to be worked
out and expressed in the “assembly,” but he does not use the words
interchangeably. This is very striking, and shows the wisdom of God’s
Spirit in the choice of His words.
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It draws forth the adoration of the heart of the renewed man, those
wondrous touches of wisdom in the word of God. In what is only a
stumbling-block at times to unbelief, faith finds a mine of divine wisdom
and beauty. The Lord be praised for the opened eye to behold and profit
by His words!

It is in this epistle that we find the responsibility of man coming in, and
warnings to those who have Christ’s name on them, as well as to those
who were builders after the apostles (see 1 Cor. 3). Of this we shall speak
in full on another occasion, as the Lord may direct. In these closing
verses, then, of 1 Cor. 12, we find, after He has unfolded the body, as seen
on earth, and spoken of the assembly in Corinth as being in principle the
body, he then shows various members of the body of Christ, gifts and the
like, set in the assembly: members of the body, set in the assembly — of
course, looking at the latter, as the whole corporate profession of
Christianity on earth. But while the “body” is spoken of, and the
“assembly” is spoken of, one is not said to be the other (Eph. 1: 22, 23),
although treated as practically identified here below. It was the ruin of the
assembly, when this ceased to be so.

This gives room for the working out in full result of the grace and work of
God, in the truth and fact of the church as built by Him; while leaving
room for man’s responsibility to come in, and warnings to be given as
needed here below, as to the responsible church built by man.

In1 Cor. 10: 16, 17, we have the Lord’s table given us to be the symbol of
the unity of this body of Christ upon earth, in partaking of the “one loaf.”
“For we being many, are one loaf, one body; for we are all partakers of
that one loaf.”

We have seen then, | trust, dear friends, the body of Christ in its two -fold
presentation, that is, first, as formed of saints seated in the heavenlies in
Christ according to the purpose of God in eternity and His work in time,
which gives it a wholly heavenly character. Secondly, upon earth
maintained in unity by the power of the Holy Ghost, in the present interval,
the faith of which is expressed in partaking of the “one loaf” in the Lord’s
supper. | turn now to another aspect of the church, as the “House or
habitation of God” here below. This will come out as a separate subject.

Meanwhile, may the Lord bless His people fully. May each one’s eye be
single, that the whole body may be full of light, and that the truths we
have sought to bring before them in some little measure, may, with all
their sanctifying power, form our souls that He may be glorified, and that
we may grow up to Him in all things, for His name’s sake. Amen.
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Note. It is of the deepest importance to apprehend that the body of Christ,
as seen on earth, during the interval while Christ is hidden in the heavens,
is only composed of those saints who at this moment are alive on earth.
There is one scripture (Eph. 1: 22) which looks at it in purpose and result
as the entire gathering out of the saints from Pentecost till the Lord’s
coming for the saints. The others treat it as the complement of saints
here, where, as to personal place, the Holy Ghost is, who constitutes, by
His presence in the members, “one body.”

In Rom. 12 it is seen in the activities of its members on earth.

In1 Cor. 12 it is so fully seen on earth that “If one member suffers, all the
members suffer with it.” Those here are only those who are in the place of
suffering; and gifts are not in heaven.

In Eph. 4 the ascended Christ has given gifts to His body, for the
perfecting of the saints, and gathering and edification of the body as also
seen on earth: for such ministry and edification is not in heaven but here;
where it is said of it, “From which the whole body fitly joined together and
compacted by that which every joint supplieth,” etc.

The apostles saw that before their eyes on earth which was the body.
They never contemplated the church remaining here for long, but looked
for the coming of the Lord. He did tarry, in long-suffering love. Still the
thing which is here before our eyes is the body, as before theirs. Just as
the British army is the British army now, that is, the effective fighting men;
and it was the British army at Waterloo also; and probably not a soldier
remains in it that was in it then. They have, like the saints who have died,
passed out into the reserve, or freedom from service, as Paul and the
saints since then; and while all of it, do not enter into the count of the
body as seen of God on earth today. They will be eventually, according to
Eph. 1 the body when Christ is de facto Head over all things, and
meanwhile, | am sure, suffer loss of no privileges whatever which they
enjoyed when here.

Lecture 2:
“The House of God, which is the Assembly of the Living God.”

| come now, dear friends, to another side of the subject altogether — that
of the “house of God.” After we pass Eph. 1, we leave that portion of the
Epistle which is occupied strictly with the purposes and counsels of God.
— “The purpose of him who worketh all things after the counsel of his
own will.” This sentence characterizes Eph. 1. Eph. 2 gives us generally
His work in time to accomplish them; and from v. 11 we pass to the
actually formed subsisting assembly on earth.
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First he describes the condition of the Gentiles — “aliens from the
commonwealth of Israel, and strangers from the covenants of promise,
having no hope, and without God in the world: but now, in Christ Jesus,
ye who were sometimes far off are made nigh by the blood of Christ. For
He is our peace who hath made both one, and hath broken down the
middle wall of partition between us; having abolished in his flesh the
enmity, even the law of commandments contained in ordinances; for to
make in himself of twain one new man, so making peace.”

Here Paul thinks of Gentiles and Jews — both brought nigh to God, “in
Christ,” by His blood. This could not be even during His lifetime, for none
could be “in Christ” then. He sheds His blood — lays down His life —
rises, and ascends on high, “our peace,” having borne the wrath, and
reconciled both to God in one body by His cross, having slain the enmity
thereby: preaching peace to those “afar off” — the technical expression
as to a Gentile — and to the Jew, who was dispensationally “nigh.” Thus
“we have access through Jesus (not “in Christ” as before) by one Spirit to
the Father.” You notice that the language here is essentially different to
the early part of Eph. Here are two sets of people brought in one body —
on one platform — having access by one Spirit — through Jesus (di
autou) to the Father (not en Cristo lesou, for here comes in mediation).
Then we come to v. 19; “Now therefore ye are no more strangers and
foreigners, but fellow citizens with the saints, and of the household of
God; and are built upon the foundation of the apostles and prophets,
Jesus Christ himself being the chief corner stone, in whom all the
building, (pasa he oikodome) fitly framed together, groweth unto an holy
temple in the Lord.

You will recall that in Matthew 16, the Lord said to Peter, when He had
confessed Him to be “the Christ, the Son of the living God,” that the
Father had revealed to Peter this truth as to the person of the Lord; and
how the Lord tells Peter something about His assembly, and then about
himself. “And | also say unto thee, that thou art Peter, and upon this rock |
will build my assembly, and the gates of hell shall not prevail against it.”
He does not here tell what this assembly would be; but marks its still
further construction and the foundation upon which it would stand. This
foundation was the person of Christ as risen — Son of the living God as
confessed by Peter’s faith, just what we have in Eph. 2: 20). 6 The
apostles and prophets doctrinally, were laid as the foundation and Jesus
Christ personally, the chief corner stone. “The gates of hades” was the
power of death wielded by Satan by the judgment of God; Christ had
entered His dark domain, and broken asunder its bars, leading captivity
captive, and had been proved Son of God in power, by resurrection of the
dead (Rom. 1: 4). Death had prevailed over man once innocent, now fallen.
Christ had annulled its power, and risen above it, “Son of the living God.”
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This would be the foundation of the assembly which He was about to
build.

{*The confession “Son of the living God” is so plainly the foundation of
the church, as to need but few words. “Hades gates” is put in contrast to
“Son of the living God,” who had gone down into the stronghold of death
— wielded by Satan’s power by the judgment of God (Heb. 2: 14). He came
up from that dark domain, bursting the bars of death, triumphing over it.
Death had triumphed over an innocent Adam, and a fallen one. It “reigned
from Adam to Moses.” It had triumphed over Israel under law. Now Jesus
comes, and goes down into it, and conquers it, not by intercepting, but by
defeating it. “Hades gates” could not prevail against what He would now
build on that imperishable foundation, Himself in risen power — “Son of
the living God.” “Declared Son of God in power by resurrection of the
dead” (Rom. 1: 4). How well did Peter know its meaning when he said, “To
whom coming, as unto aliving stone, disallowed indeed of men, but
chosen of God, and precious, ye also, as living stones, are built up a
spiritual house,” etc. (1 Peter 2). He had no thought here of the assembly
being built on himself!}

This evening | wish to distinguish, in some measure, two things which are
distinguished very clearly in scripture, that is, the “assembly” which
Christ builds by the Holy Ghost come down, according to Matt. 16, and
into which no false material can enter; and the assembly in which man
has his responsible place as builder, into which “wood, hay, and stubble”
enter* — in other words, the house of God, where the Holy Ghost dwells.

{*Men have confused the two wholly; attributing to the external church in
which man builds immunity from the power of evil and judgment, which
was only promised to the true church which Christ builds. “The gates of
hades shall not prevail against it” is the promise to the church which
Christ builds; not to that which man builds (1 Cor. 3).}

When Christ builds, He does not commit it to man at all, and no
responsibility of man comes in. He dies and rises again, and that which
He builds on the imperishable foundation of faith in His person in
resurrection is secured for ever! This building is brought before us in Eph.
2. 20, 21 — that which Christ builds, and which “fitly framed together” —
mark those words strongly — “groweth unto an holy temple in the Lord.”
This temple was begun when the Holy Ghost descended from heaven, and
“groweth” till all is in glory, to the very end of the church’s earthly
sojourn, it is not yet complete. Now you will not find those words, “fitly
framed together,” when that which man builds comes before us.

But mark the difference between the temple of v. 21, and what you find in
the last verse; “In whom ye also are built together, for an habitation of
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God through the Spirit.” First he looks in v. 21, on the progressive work —
the whole temple, according to the mind and purpose of God to be His
sanctuary, the home of the brightest manifestation of His glory for ever;
and secondly (v. 22), he looks at the present aspect of the assembly, at
this moment, an habitation, or dwelling-place of God by the Spirit, on
earth — in other words, the “house of God.”

Now in this last verse we see that while he gives us the normal thought of
the house or habitation of God, on earth in its existence here during the
present interval, he does not say who is the builder. So that while this last
verse gives you the normal thought of the house of God, as at Pentecost,
or ever since, at any given moment, he leaves room for the bringing in of
man’s responsibility, and does not name the builder, as we shall see.

Let us now turn to the first epistle to the Corinthians, where we find that,
speaking generally, the order of the house of God is the thought in the
mind of the Spirit.

Let me say here, that God coming down and dwelling in something on
earth is a very different thought from that which we saw in the early part
of Ephesians. There it was God quickening members, and raising them up
and uniting them to Christ in glory. In that thought we saw Christ, as Head
of His body, seated in heavenly places, and His body united to Him in the
same sphere. But in this truth of a “habitation of God,” there is no thought
of head, or body, or union at all. Of your body you say, it is myself — as
the Lord to Saul, “Why persecuted thou me?” Of my house | say, | dwell in
it; but its walls are not united to me. This makes the two thoughts as
distinct as possible; and you find in scripture the word “assembly” is
sometimes used for the true body of Christ in purpose and result, as we
have seen; and also, for the professing body, or house where the Holy
Ghost dwells.

When the house or habitation of God was first constituted, at the day of
Pentecost, by the descent of the Holy Ghost, all those of which it was
composed were true believers. The Holy Ghost “sat upon each of them,”
and “filled all the house,” thus fulfilling the Lord’s promise in John 14: 17
(which read, “He shall dwell with you, and shall be in you”). The Holy
Ghost was now in them, and with them; and collectively they were God’s
house on earth.

Man then began to carry on this work, and Peter receives by baptism* into
this house the three thousand Jews, etc., and so the house of God went
on. They came in to partake of the privileges of that sphere, to which God
had now confined His ordinary operations on earth. Soon those came in
who were merely taking up the profession of Christianity (Simon the
sorcerer, and the like), and the house began to enlarge its proportions
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beyond the limits of those who were really Christ’s. Still the Holy Ghost
was there, and He remains still, though the house has been so enlarged
as to embrace a great baptized Christendom.

{*That baptism was the mode of admission or reception to it is clear from
the fact that those who were constituted the house by the descent of the
Holy Ghost, that is, the twelve apostles, and the company of disciples who
were with them, were never baptized at all (I speak now not of John’s
baptism, but of Christian baptism). There was no one to baptize or receive
them. They were already the house, by the descent of the Holy Ghost, and
could not be brought in. Then, those who were received after Peter had
addressed them had to pass into this new ground, and all the privileges
belonging thereto, through baptism (Acts 2: 37-47). They came into the
house of God in order to receive, or “for (eis) remission of sins”; and
besides, “Ye shall receive the gift of the Holy Ghost.” They had neither
yet; and baptism of water was the door of entrance for those who were
being received. | may here remark that baptism is the sign of what one is
about to receive: not of what one has received already. The baptism of the
Holy Ghost, on the other hand, constitutes the body of Christ.}

But to return to 1 Corinthians 1: 1, 2. In these verses you get the most
comprehensive of all the addresses of the Epistles in the New Testament.
No one can escape the breadth of the thought and persons embraced
there. It addresses the assembly of God at Corinth, and is so framed that
at no time can any one professing the Lord’s name evade its
responsibility. There is this remarkable difference between it and that to
the Ephesians. In the Ephesians he calls them “saints and faithful”’; or, as
the word would convey, “believers” (pistois): “To the saints which are in
Ephesus, and to the faithful in Christ Jesus.” In Corinthians he says,
“Unto the assembly of God which is at Corinth, to them which are
sanctified in Christ Jesus, called saints, with all that in every place call
upon the name of Jesus Christ our Lord, both theirs and ours.” Nothing
could be more comprehensive. But what says v. 9? “God is faithful!” that
is the point here, for there are responsibility and warnings and the like. In
Ephesians he calls them “saints” and “ faithful”; in Corinthians he calls
them “saints,” but does not add the word faithful, but says God is so.

We have, therefore, before us a most comprehensive thought; and let me
remark that, in itself, “calling upon the name of the Lord” in scripture, is
merely profession. To be valid, of course, there must be life in our souls;
but it is no more than this. A man might call on the Lord’s name to
dishonour it. See the people who did many wonderful works in Matt. 7: 21-
23, and said, “Lord, Lord”; He says of them, “l never knew you.” This is
very solemn.

23



When we turn to the third chapter of this Epistle we find instruction before
us, founded on the responsibility of those professing Christ’s name, and
that of those who build the house ministerially, here below. “For we are
labourers together with God: ye are God’s husbandry, ye are God’s
building. According to the grace of God, which is given unto me, as a wise
master builder, | have laid the foundation, and another buildeth thereon.
But let every man take heed how he buildeth thereupon. For other
foundation can no man lay than that is laid, which is Jesus Christ. Now if
any man build upon this foundation gold, silver, precious stones, wood,
hay, stubble; every man’s work shall he made manifest: for the day shall
declare it, because it shall be revealed by fire; and the fire shall try every
man’s work of what sort it is. If any man a work abide which he hath built
thereupon, he shall receive areward. If any man’s work shall be burnt, he
shall suffer loss: but he himself shall be saved; yet so as by fire. Know ye
not that ye are the temple of God,* and that the Spirit of God dwelleth in
you? If any man defile the temple of God, him shall God destroy; for the
temple of God is holy, which temple ye are.” (1 Cor. 3: 9-17).

{*In Eph. 2: 21, it is said to be atemple in process of building. Here, in 1
Cor. 3, it is said to be atemple already, as built of man, but ostensibly
before the world, and responsibly “God’s building. “Ye are the temple of
God”; that is, the saints collectively. Unlike 1 Cor. 6: 19, where it is your
body which is said to be the temple of the Holy Ghost, as dwelling in the
individual. It is in view of “God’s building” being His temple, that the
defilement of it becomes so serious, as inv. 17. Hence the added thought
of the temple.}

In this scripture, dear friends, we have the other thought of the “house,”
or “temple of God.” In Ephesians it was that building which is “fitly
framed together.” Here you will get no such words. You have Paul, the
wise master builder, commencing the building — laying the foundation in
his doctrines and ministry. Then others follow. It is the question of
ministerial labour and its results; “work,” not works. Some have
confounded this with the “works” of Christians; but it is “work,” that for
which those who have carried it on will have to answer to God. The
teaching brought in souls according to its character, into the responsible
house “God’s building,” responsibly before the world. It has been
remarked that here we find three characters of builders engaged in the
work. The good builder, who himself is saved, and whose work will stand
(v. 14). Then the man who builds badly, himself saved, it is true, but his
work burned up (v. 15). Thirdly, a bad builder — a heretic — whose work is
not only burnt up, but he himself is also lost. That is the house, or temple
of God, carried on by man’s responsibility. Christ carries on His work all
through, into which no responsibility of man enters, but there is that
which is committed to the responsibility of man’s hands, and which is
thus spoken of.
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Like all that has ever been committed to man, alas what a ruin it has
become. This pressed upon the spirit of Paul, as he tells us “the mystery
of lawlessness” was already at work, and the man of sin would arise (2
Thess. 2). It raised the warning voice of John, that the Antichrist would
come, and even then there were many antichrists, “whereby we know that
it is the last time” (1 John 2: 18). Jude, too, and Peter add their evidence
of the state of things that would be developed till judgment cleared the
scene.

I will turn now to a word in the ninth chapter of this same epistle for a
moment, before passing on to the remarkable warnings of 1 Cor. 10. |
allude to that in the last verse — “castaway.” Many have shrunk from this
word in its full force, as utterly “reprobate,” finding the apostle Paul using
it of himself; and who so conscious of the fulness of redemption — who
so certain that the Paradise he had tasted of (2 Cor. 12) was to be his
home for ever? He says,

“But | keep under my body, and bring it into subjection, lest that by any
means, when | have preached to others, | myself should be a castaway”
(adokimos) 1 Cor. 9: 27.

He looks at himself as running in arace, responsibly here below, and,
although he runs in no uncertainty of the final issue, he feels conscious
that it is no imaginary foe with which he has to contend. He did not fight
as “one who beat the air,” that is, as if a fancied enemy was before him.
But with all the energy of one who knew the terrible foe which he bore
about in himself — the “flesh” for which the Son of God had to endure the
judgment of God in infinite suffering — he kept under his body and led it
captive, lest preaching to others, he himself might be a castaway. First a
good Christian, then a good preacher! It does not suppose a child of God,
yet to become a castaway. It does. suppose the possibility, of a preacher
being lost!

He is putting a case of the most solemn character, needed because of the
prominence given at Corinth to gift in which power was displayed, and he
transfers it to himself for the sake of others; as he had said in an earlier
part of the epistle, “These things have | transferred to myself and Apollos
for your sakes” (1 Cor. 4).

We find the word here translated “castaway” used eight times in the New
Testament, and each time in the fullest force of the word as lost! In the
passage we have touched upon. In Rom. 1: 28, as to the heathen; “God
gave them over to a reprobate (adokimos) mind.” In2 Cor. 13: 5, 6, 7;
three times translated as “reprobates.” In Titus 1: 16; the unbeliever is
“unto every good work reprobate.” In 2 Tim. 3: 8, the Jannes and Jambres
resisters of the truth are “men of corrupt minds, reprobate concerning the
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faith.” And in Heb. 6: 6, “that which beareth thorns and briars is rejected,
and nigh unto cursing; whose end is to be burned.” No one could have a
second thought as to these passages; and, besides, Paul never was
disapproved or castaway in his ministry; never was his ministry so
wondrously blessed, or used of God, as when from the prison in Rome
came forth many of the scriptures of God.

Now when we come, to 1 Corinthians 10, we find he applies this principle
of ch. 9to others who might enjoy privileges such as those of the house
of God, and rest in carnal security in its ordinances, without having part in
the divine nature. Under the figure of “the things which happened” to
Israel in the desert, using those incidents as types, and as “written for our
admonition, upon whom the end of the ages are come,” he warns against
resting in a mere outward profession such as was to be found in the
responsible house as the result of man’s failure in building.

Persons might enjoy an ordinancial relationship with Christ (that is, by
baptism and the Lord’s supper) as constituting the external church built
by man, and after all be lost! They were to be warned by what happened to
Israel, with many of whom God was not well pleased, and who were
overthrown in the wilderness. The order in which he puts together these
incidents in their wilderness history is truly worthy of our notice. How
often it may~have appeared to us as a number of incidents strung
together, without apparent connection or order, except the fact of their
being striking moments in the wanderings of this stiff-necked people.

For* (gar) brethren, | would not that ye should be ignorant, how that all our
fathers were; under the cloud and all passed through the sea; and were all
baptized to Moses in the cloud and in the sea; and did all eat the same
spiritual meat, and did all drink the same spiritual drink; for they drank of
that spiritual Rock that followed them, and that Rock was Christ. But with
many of them God was not well pleased, for they were overthrown in the
wilderness. Now these things were our ensamples, to the intent we should
not lust after evil things, as they also lusted (1 Cor. 10: 1-6).

{*This is the correct reading. It connects the chapter with the closing
verses of ch. 9. The dividing of the chapters has broken the order of the
subjects in them.}

Here, we are shown that, although they all partook in common of these
privileges as associated under the leadership of Moses, their privileged
position did not secure them. In the passage the historical incidents are
given us symbolically, and put together in a moral order, quite away from
the historic order, in which they occurred; and in them we find set forth in
principle what the history of the professing church has been, and will be
until her end.
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In 1 Corinthians 10: 6 he begins by what happened some two years after
they left Egypt. If we examine Num. 11 we find that at that solemn juncture
in their history, they loathed the pure manna with which the Lord had fed
them from day-to-day; “There is nothing but this manna before our eyes”:
and lusted for the flesh-pots of Egypt again. This was, in the antitype, the
first sign of departure of the church from Christ. And, oh, what a solemn
moment it is for the soul when Christ is not found to be enough for it
when the heart cries out for something more than His blessed person!
How it turns to some vanity, or some folly or sin, some idol of its own
device, to fill up the void in the heart that desires something more;
something to satisfy the cravings of the flesh! What was this but the
history of the, departure of the church from her first love to Christ! “Thou
hast left thy first love,” is the sad and solemn plaint of His heart (Rev. 2:
4), and no activity could make up for this.

Now the apostle turns to another marked occasion (1 Cor. 10: 7) which
happened before they left Mount Sinai. When Moses was in the mount,
receiving the law from Jehovah, Aaron and the children of Israel made the
golden calf, and danced round the idol. Their forefather Abraham, as they
themselves also, had been called out of a world of idolatry to be the
witness of the one true God against all the gods of the nations. The first
thing they do is to fall back into that out of which they had been called.
They must have something for the eye to rest upon; for Moses had gone
up the mountain of Sinai, they had lost sight of him; and Aaron made
them this golden calf, and coupled the name of Jehovah with “a calf that
eateth hay.” “These be thy gods, O Israel”: “To-morrow is a feast to
Jehovah.”

So with the church. She was called out of the world to walk in the Spirit,
and the first thing she does is to sink back to walk in the flesh once more.
Instead of walking by faith, and waiting for an absent Lord, she desires
something her eye can rest upon, something more tangible than a
glorified but unseen Christ, known by the Holy Ghost come down from
heaven; and, the moment she does so, fornication with the world follows.

This comes out in the next verse (1 Cor: 10: 8). There we get an incident
which happened about the close of the fortieth year (Num. 25). “Neither let
us commit fornication, as some of them also committed, and fell in one
day three and twenty thousand.” lllicit intercourse with the world follows.
This is what is so strikingly mentioned in the message to Pergamos in
Rev. 2: 13, when the church had shaken hands with the world, so to
speak. “lI know thy works, and where thou dwellest, even where Satan’s
throne is.” The church “espoused as a chaste virgin to Christ” (2 Cor. 11:
2), had given herself to another. The result is, Christ is tempted. “Neither
let us tempt Christ, as some of them also tempted, and were destroyed of
serpents” (1 Cor. 10: 9). This is told of Israel in Num. 21.
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Then comes the final one, “Neither murmur ye, as some of them also
murmured, and were destroyed of the destroyer” (1 Cor. 10: 10). This we
find in Num. 14. The solemn moment came when “All the children of Israel
murmured against Moses and against Aaron.” “And they said one to
another, Let us make a captain, and let us return into Egypt.” Here was the
complete giving up of the Lord and His servants, and that at the moment
when those faithful men “men of another spirit” were exhorting them to

go up and possess the land. They despised the pleasant land, and
propose to make a captain and return into the land of slavery once more;
and they “were destroyed of the destroyer.”

Thus, from what seems merely a number of incidents in their history, put
together without any apparent order, we find the most comprehensive
moral picture of the history of the professing church. It begins with
finding an unseen Christ insufficient, and the craving for something which
would satisfy sight and sense (1 Cor. 10: 6). Then idolatry follows, with
what is set up to fill the eye of those who could not walk by faith, and wait
for this absent one (1 Cor. 10: 7). The world can now walk with the church,
for she has left the ground of faith, and has gone back to that which the
eye can see, and fornication between the world and the church is the
result (1 Cor. 10: 8). This is “provoking the Lord to jealousy” — “tempting
Christ” (1 Cor. 10: 9). And it ends in the giving up of the heavenly hope,
and proposing to make a captain, and return to man and man’s estate
once more!

In other words, it began with a calf — that is, something, no matter what,
set up, which the senses can rest upon, when Christ is not enough; and
ends with a captain, that is, man is put in the place of Christ. The
departure from first love gave place to the working of the “mystery of
iniquity”; that is, flesh in man getting a place in the things of God. The
story ends with an Antichrist, when the profession of Christianity is
abandoned, and thus the “falling away” or apostasy comes, (2 Thess. 2)
and the Antichrist or man of sin!

How solemn is this history, beloved friends! How wise, how merciful is
our God, to warn us and tell us what is coming, we know not how soon!
How needful to see to it that we are not resting in privileges merely, but
that our souls have had to do with the living God, who of His own will has
begotten us by the word of truth!

Now, all these things happened unto them for ensamples: and they are
written for our admonition, upon whom the ends of the world are come.
Wherefore let him that thinketh he standeth take heed lest he fall. There
hath no temptation taken you but such as is common to man: but God is
faithful, who will not suffer you to be tempted above that ye are able; but
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will, with. the temptation, also make a way to escape, that ye may be able
to bear it” (1 Cor. 10: 11-13))

Now I turn to a few other passages of the New Testament, still to bring
before you this thought of the house of God.

In Philippians you will find that Paul recognizes how things had gone
astray. At the first moment of the church’s history, the body of Christ and
the house of God were co-extensive, that is, they were composed of the
same individuals (Acts 2). But when men began to build, the house
enlarged its proportions disproportionately to the body. There was a mass
of material not introduced by the Lord; but the Holy Ghost did not leave
the house. On the other hand, the Holy Ghost constituted and maintained
in its true unity the body of Christ; uniting the members to Christ in glory.
The two thoughts are quite distinct: the house, and the body. In the
thought of the house you lose individuality, but you do not get either
head, body, or union. The body is united to its head in glory. It is the
double relationship of the church; to God as His dwelling place, to Christ
as His body.

In Phil. 2: 21 we find how things were failing, and those who professed
Christianity were “carnal,” and walking “as men.” “For all seek their own,
and not the things of Jesus Christ.” Again, look at the third chapter. “Let
us, therefore, as many as be perfect, be thus minded: and if in anything ye
be otherwise minded, God shall reveal even this unto you. Nevertheless,
whereto we have already attained, let us walk by the same rule; let us
mind the same thing. Brethren, be followers together of me, and mark
then. which walk so as ye have us for an ensample. For many walk, of
whom I have told you often, and now tell you even weeping, that they are
the enemies of the cross of Christ; whose end is destruction, whose God
is their belly, and whose glory is in their shame, who mind earthly things”
(Phil. 3: 15-19).

You will note here how the apostle’s wisdom detects three distinct states
of soul in the professing church:

1. Those “perfect,” or full grown, that is, having the full sense of a
Christian’s place as dead and risen with Christ, and running on like Paul,
towards the glory, and likeness to a glorified Christ.

2. Those who had not fully attained in the soul’s consciousness to this
true normal condition of the Christian, as apprehended for the glory by
Christ; but who were to walk up to what they had, and God would give
them more; and,

3. Those who, under the name of Christ, were glorying in their shame, in
that flesh for which Christ had been put to shame on the cross (the cross
on earth answering to heavenly glory on high). These were mere
professors, whose end would be utter destruction.
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And here | would draw attention to the strikingly analogous state of
things, in this threefold state, to that of Israel when we come to the close
of the Book of Joshua. There Joshua dies; and in Philippians Paul is in
prison at Rome, and the church of God has lost the devoted services of
the great apostle. Joshua had put two and a half tribes in possession of
their portion in the land of promise, namely, Judah (Joshua 15: 1, etc.),
Ephraim (Joshua 16: 5, etc.), and half Manasseh (Joshua 17: 1, etc.). Two
and a half tribes would not go in and possess the land that he divided.
They did not go back to Egypt, nor would they go into the land, but took
an intermediate place outside the borders of the Lord’s possession
(namely, Reuben, Gad, and half Manasseh; see Joshua 1: 12, etc.; 13: 15,
etc.). And lastly, seven tribes were in the land, but were not put in
possession of their inheritance. (See Joshua 18: 2, 3.) Thus the land was
conquered, but not possessed. They were thus left to “work out their own
salvation,” so to say, from the enemy; but, alas! “all sought their own, and
they sank to the condition seen in the book of Judges after Joshua’s
death.

Those “perfect,” answer in the analogy to the two and a half tribes in
possession.

Those who had “not attained,” to the seven tribes in the land who had not
yet possessed; and,

The, two and a half tribes to those who, under the profession of
Christianity, were enemies to the cross of Christ. They did not abandon
Christianity, as those did not give up their title to be termed “of Israel”;
but refused their true, calling, gloried in their shame, minding earthly
things, and so were the first to fall into the hands of the enemy, and give
him an entrance to the professing church.

| have no doubt that these three states are thus found till the end in the
professing church.

If we pass on now to 1 Timothy, Paul writes to Timothy as to how one
ought to behave oneself “in the house of God, which is the assembly of
the living God, the pillar and ground of the truth” (1 Tim. 3: 15).

The church is looked upon as the depository of the truth; and so
responsible to hold it up as the pillar and support of it. “The truth” is
Christ Himself. If He were here He would not want a pillar and ground of
the truth. But He is absent and “the mystery of godliness” is committed to
her. “The mystery of iniquity” is in contrast to this, and is Satan’s effort
through the flesh in man to frustrate the testimony of Christianity, which
is founded on the end of the first man, and a last Adam, before God. Then
you have (1 Tim. 3: 16) the whole course of Christ from the glory; God
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come down and “manifested in flesh”; presenting all He ever did as man,
in the power of the Holy Ghost, even as He was declared Son of God in
power by resurrection according to the Spirit of holiness, thus “justified
by the Spirit.” “Seen of angels,” most blessed of creatures, sustained of
God unfallen, they beheld their God for the first time when He became a
babe, and they burst open the heavens, and in unselfish praises sang of
God’s good pleasure in men (Luke 2). “Preached unto the Gentiles”; this
was the new thing in Christianity, there was no preaching in the Old
Testament: Judaism was not characterized by preaching. “Believed on in
the world”; an object of faith in it and not merely among Jews: and then
“received up in glory.” Thus you get the whole testimony of Christ which
was committed to the church; God come down in love, passing through
His course here; and finally, man received up in glory.

Hence, in 1 Timothy, we get external order before men, as the great
subject in hand, in the house of God here below.

So in 2 Timothy,* things had got into deeper disorder than ever; and, once
ruined, there was no repairing the ruin. It is not God’s way to restore a
fallen state, but to bring in a better when His purposes allow of it; and
meanwhile, the faithful have their path clearly defined through a ruined
state of things.

{*It has been remarked that 1 Timothy contains the ordering of things
when the house of God was in order; and 2 Timothy, the path of the saint
when all was in disorder.}

“Nevertheless [that is, although evil had come in as a flood] the
foundation of God standeth sure, having this seal, The Lord knoweth them
that are his. And, let every one that nameth the name of the Lord depart
from iniquity. But in a great house there are not only vessels of gold and
of silver, but also of wood and of earth; and some to honour, and some to
dishonour. If a man therefore purge himself from these, he shall be a
vessel unto honour, sanctified, and meet for the master’s use, and
prepared unto every good work” (2 Tim. 2: 19-21).

Here we discover what things had come to in man’s hands. He does not
call it The great house, but “A great house.” It is an analogous thought;
for responsibly it is still the house of God, where the Holy Ghost dwells (1
Cor. 3). God’s foundation had not changed, and there was a seal, having
on one side an inscription, which showed the privileges of all who were
His — the Lord knew them; and on the other, that which marked their
responsibility — “Let every one that nameth the name of the Lord depart
from iniquity.” One cannot leave the house while God lingers in it in long-
suffering grace, but let him clear himself from all that was false and
untrue. There were in it vessels to dishonour,* as well as of honour.

3



{*This word does not refer to degrees of honour, as some have supposed.
It may be rendered “disgrace,” “ignominy,” “infamy,” etc.; anything false
or untrue.}

Now, if we compare the opening verses of 2 Tim. 3 with the closing verses
of Rom. 1, we find how that, under the name of Christ, all the horrible
wickedness of the heathen world has been revived. The words used by
Paul to describe the heathen are almost word for word the same as those
used to describe the professors of Christianity in this chapter. How deeply
solemn; and worse too, because done under the name of Christ (cp. Rom.
1: 29-32 with 2 Tim. 3: 2-5).

Now we come to the Epistle to the Hebrews. It is very true that in it we do
not find that the writer is teaching or treating of the church of God, as
such. He has another subject in hand. Still, underlying his teaching is the
thought of the house of God, where the Holy Ghost dwells. Those who
have professed Christianity, and have taken on them the name of Christ,
are seen in their responsible place, travelling through the wilderness. | am
about to examine two passages, both of which have troubled godly souls,
who have not yet enjoyed thorough, perfect peace with God. One can
speak for another in this. | allude to the sixth and tenth chapters.

In the former we read, “For it is impossible for those who were once
enlightened, and have tasted of the heavenly gift, and were made
partakers of the Holy Ghost, and have tasted the good word of God, and
the powers of the world to come, if they shall fall away, to renew them
again unto repentance; seeing they crucify to themselves the Son of God,
and put him to an open shame” (Heb. 6: 4-6).

| will examine each sentence in these verses separately; and | may
remark, in passing, that the essential difference between these verses and
thosein Heb. 10 is, that in ch. 6 we have at length, the privileges to be
enjoyed by all who profess Christianity consequent on the exaltation of
Messiah to the right hand of God, after having accomplished the work of
redemption, and the consequent presence of the Holy Ghost on earth;
while in Heb. 10 we find rather the excellency of a sacrifice, so perfect that
it left nothing to be added to it. It was so absolute in its value that it left no
room for another. In ch. 6, the Holy Ghost is prominent; in ch. 10, the
sacrifice of Christ.

“It is impossible for those who were once enlightened.” If we turn to John
1: 9 we find the words, “That was the true light, which lighteth every man
that cometh into the world.” Christ was this true light. Just as the sun
shining at noon-day; if a man does not open his eyes to see the sun, it is
of very little use to him as light. Now you find that the same word is in
each sentence. In Heb. 6, “enlightened” is rendered “lighteth” in John 1
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(phorizo). It means the external enlightenment of the truth of Christianity
shining on the heart and conscience. Souls might thus be “shined upon,”
or enlightened, without having life at all. Far different is the thought of
Paul when he speaks of God having shined into his heart, “for the shining
forth of the knowledge of the glory of God in the face of Jesus Christ” (2
Cor. 4: 4). That was a real work in his soul. “Enlightened” means, then, the
external presentation of the truths of revelation to the soul, with the light
they bring. John 1: 9 makes this clear from the use of the same word. For
although Christ came into the world shining as a light for every man,
every man did not use the light. To use it were to be saved.

Again, “And have tasted of the heavenly gift.” Here we have what was in
contrast to the law and even that spoken by the Messiah on earth. He now
spoke from heaven (Heb. 12: 24); and the gift (for it was a gift that was
now presented to men, instead of a demand being made upon them as
under the law) was now fully from that source, even as announced here
below. How many, during the ministry of the Lord on earth, had tasted of
the blessedness of His gracious words, and with hearts moved to say, as
they heard Him, “Never man spake like this man!” and who turned back
and walked no more with Him, as the character of the path in which He
has to be followed began to dawn upon them. Tasting of the heavenly gift
(it now came from heaven) is not eating His flesh, and drinking His blood,
and so vitally receiving it in the heart.

“And were made partakers of the Holy Ghost.” All who profess the name
of Christ partake of the Holy Ghost in the sense spoken here. The word is
used for external participation in privilege, without necessarily the
possession of it. The Holy Ghost having come down from heaven,
charged with this heavenly gift, to dwell in the house of God, all who have
been received into that house have a common interest in His presence;
guite another thing if they used the blessing. It is not at all the same
thought as being born of the Spirit of God, or being possessors of the
Holy Ghost, who has been given us as a seal, and who dwells in our
bodies as believers.*

{*The word used to express this external partakership in privilege
(metokos) is found (with the verb, etc.) in the New Testament in Hebrews
and 1 Corinthians; and in one other passage which serves as a key to its
usage. I refer to Luke 5: 7-10. Nothing can explain this more simply to any
soul than the use of it by Luke in describing the fishing scene in this
chapter.

Simon had launched his ship out into the deep at the Lord’s command.
The Lord had wrought the miracle, and they had enclosed the great
multitude of fishes; and beckoning to (tois metokois) their partners, . . .
which were in the other ship; they came and filled both the ships, so that
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they “began to sink.” The fishermen in the other ship had a common right
and privilege with Peter and the others, as fishers in the lake of
Gennesaret. “Partners” is here expressed by metokoi. But when we come
tov. 10, we find, “So was also James and John, the sons of Zebedee,
which were partners with Simon” in the same ship. Here we find a
different word used (koinonoi) to express real partnership in the same
boat, in contrast to common rights with all the other fishermen in the lake.

To put a case. Suppose a guild of merchants, all of whom have a common
interest in the privileges of the guild. Some two or three are partners in,
and own, a flourishing concern. All who are of the guild have these
common interests, and would be metokoi but the partners in the special
concern would be koinonoi.}

Thus all who are in the house of God, confessing and hearing the name of
Christ, are partakers (metokoi) of the Holy Ghost, who dwells there. All
have an opportunity of participating in the blessing which He imparts, and
may even have been made vessels of His power — a totally different thing
from communion in the divine nature and His indwelling as the power of
the realization of it.

Perhaps, too, they have “tasted the good word of God” thus, and
remained the same people, unchanged. How often do we see this! Souls
to all appearance seeming to receive the glad tidings with joy and
brightness, and have no root in themselves, and [en]dure for atime, but
when temptation arises, because of the word they are offended. Now, |
believe that when a soul does really receive the word in his conscience,
he never does receive it with joy at the first. It makes a soul serious rather
than joyful, though it leads to everlasting joy.

And the powers of the “world to come,” or “coming age.” This will be the
millennial age, which is characterized by Satan being bound, and men’s
diseases cured. The testimony to that age were the miracles which the
Lord Himself performed, as well as His bestowing power on His disciples
to perform them. How many — nay, how few of those thus wrought upon
had real life in their souls? We learn from 1 Cor. 13 the vast difference
between any amount of power, and the possession of the divine nature
which is love.

Thus you see, dear friends, that heaven had expended all its treasures of
grace and blessing, consequent on the exaltation of Christ after His
atoning work; giving the presence of the Holy Ghost, and all these
privileges, as characteristic of the new position as we have seen. If souls
turned away thus from the Holy Ghost, as some have, done, and the whole
profession of Christianity is rapidly doing the same, what could be done?
They endorsed the sin of their nation (those Hebrews) and crucified for
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themselves the Son of God.* The nation had done so, and said, “His blood
be on us.” Some had escaped to the city of refuge — the church was such
to the blood-guilty Jew — but there was the danger of abandoning it, and
thus the avenger of blood would overtake them, and they would not
escape. While in one closing verse as he turns to the reality that was
manifested to be among them (v. 9) we learn that all these things of vv. 4,
5, might be there, without the possession of salvation.

{*The word “afresh” in the English Bible is not needed, and should not be
there.}

| see a striking parallel between the law of the cities of refuge (Num. 35)
and this, chapter (Heb. 6) which |1 do not think had been before noticed.
Like the church, the city of refuge was for the Israelite, and the stranger
and sojourner amongst them. There were two characters of guilt
mentioned and dealt with; namely, that of the premeditated murderer, and
that of him who slew another suddenly without enmity in time past. These
two were differently dealt with. The murderer was to be given up — his sin
would find him out, even in the city of refuge. The unpremeditated slayer
of blood was safe. He was to flee there, and remain there, till the death of
the high priest who had been anointed with the holy oil: then he might
return to the land of his inheritance.

Now, when we examine Heb. 6, we find a solemn and beautiful analogy.
The church had become the city of refuge for the poor blood-guilty Jew.
Peter invites them, at Pentecost, to judge themselves for the deed, and
flee; saving themselves from the “untoward generation” (Acts 2). All
would go on thus till scrutiny took place according to God (cp. Matt. 22: 1-
14). Then, no amount of privileges would avail where there was no life in
the soul, and at the same time the strongest “consolation” to those who
had “fled for refuge to lay hold upon the hope set before” them (Heb. 6:
18), confirmed by the promise, and the oath of God!

This little sentence, “fled for refuge,” so links the thought of the type with
the antitype, as now known to faith — this, too, in an epistle where the
High Priesthood of Christ is so much the subject, and in its present
exercise, within the holiest. As Christians, we have to do with Him as a
priest gone in! — “the forerunner for us,” making the sanctuary of God
the present refuge of our hearts; the Jew will have to do with Him as a
priest come out! This He never does in Hebrews; there is only a hope that
He will do so (Heb. 9: 28, etc.). Accordingly, when He leaves the present
exercise of His priesthood as intercessional, and comes forth to exercise
it after its true order — royal, or Melchisedechial —the history of the
church as in her sojourn here will be past; and Israel as a nation (that is,
the true remnant of them in that day) will return to the land of their
possession. In the type, it was at the death of the High Priest; in the
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antitype, it is Christ ceasing to carry on His priesthood after the present
character of its exercise on high, and entering upon its character as
Melchisedec.

You find in this chapter, as has been remarked, the highest character of
Christian privilege short of life, and, what is so touching, in the close of it,
— the feeblest expression of true faith found in the New Testament — that
of a man pressed for his life, and “fleeing for refuge to lay hold!” God thus
acknowledges the faintest expression of faith, and encourages it with the
“strong consolation” of the word and oath of God, at the same time giving
the most solemn warnings as to profession and participation in privileges,
where there was no life. Life, where it existed, was expressing itself by
works and labour of love — could be known by its fruit as ever.

Now, | turn, beloved friends, in the close of this subject, to the 2 Thess. 2,
where you find, in v. 3, the apostasy, or giving up of the profession of
Christianity in toto, and the revelation of the “man of sin.”

He shows that while the mystery of lawlessness works, God was still
restraining the manifestation of the “lawless one.” The apostasy, or
“falling away,” will not be, as long as true Christians are in the scene, and
as long as the Holy Ghost dwells here to maintain the body of Christ.
Then, when the hindrance is removed, the abandonment of Christianity
comes. An Antichrist, or man of sin, is then revealed, who would sit in the
temple of God. Antichrist “denies the Father and the Son” (1 John 2: 22),
that is, the revelation of the Father by the Son, known to our souls by the
Holy Ghost; or, in other words, the revelation of Christianity. This is at the
time of the apostasy. | could not say there is the apostasy now, (or as long
as true saints are in the scene, and the Holy Ghost here, although the
principle’s of it may be at work, and many may be apostates. But the
whole professing church has not yet reached the apostasy.

| have endeavoured to lay before you seven points in these two lectures.

1. First of all, the assembly, which is the body of Christ, as seen in
heavenly places, in the counsels of God, and in result, when Christ is de
facto “Head over all things,” according to Eph. 1: 18-22; and composed of
all saints from the day of Pentecost until the taking of it to glory.

2. The body of Christ as maintained in unity on earth by the power of the
Holy Ghost, and composed only of those who are alive upon earth at any
given moment where as to personal place, the Holy Ghost is, and having
for the symbol of its external unity the partaking of “one loaf,” as in 1 Cor.
10 — 12, by the members set in the assembly.
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3. A holy templein the Lord, growing under His hand — “fitly framed
together” — silently and without flaw, until the last stone is placed on it in
the glory (Matt. 16; Eph. 2: 21). No responsibility of man enters here.

4. The house as a habitation of God by the Spirit on earth, in its normal
condition (Eph. 2: 22). Here it does not state who builds it. But it connects
with —

5. The house or temple, that is, all who profess His name on earth, where
the responsibility of men enters as of builders, and those built; wood, hay,
and stubble, may he found there (1 Cor. 3; 10; 2 Cor. 6) — what is
commonly called “Christendom.”

6. What it comes to in such a case, having in it vessels to honour and to
dishonour: this Paul likens to “a great house” (2 Tim. 2). And, lastly,

7. The apostasy, and the man of sin. But this is the abandonment of the
profession of Christianity (2 Thess. 2), the true saints having been
removed from the scene at the Lord’s coming.

On another occasion | hope to present, in some measure, a sketch of the
aspect Christ assumes towards the external church, as given by John in
the first three chapters of the Apocalypse; and, ultimately, the path of an
“overcomer” in the midst of it all.

Meanwhile, may He keep the feet of His saints, and bless the truths of His
own word. As the darkness of the scene deepens, may the light shine
more brightly from Him, lighting up the pathway to those who seek to do
His blessed will, and walk to His glory. Amen.

Lecture 3:

Christ Amongst the Candlesticks

Rev.1—3

Part 1

On previous occasions, beloved brethren, | have sought to bring before
you the two great aspects of the church of God as presented in scripture.

First of all, the true thing in its relation to Christ as His body — that which
is united to Christ by the Holy Ghost sent down from heaven; “the
assembly which is his body” — and, on the other hand, in its relation to
God as His dwelling place on earth, the assembly, or house of God. Of
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this last, two aspects come out very distinctly in scripture: that which
Christ builds, and that which man builds.

They word “church,” or properly “assembly” is used of both the body of
Christ and the house of God. That is, if you look into heaven you find
Christ gone up there, and the assembly is His body, as seen in Eph.1. If
you look below here on earth, the house, that is, those who profess
Christianity, is “the assembly of the living God” (2 Tim. 3). They are two
distinct thoughts, and never confused.

Most of the confusion of Christendom at the present time has come in by
the mixing up of these two things.

There is also, as we saw, the body of Christ as in 1 Cor. 12; seen on earth,
composed of those who are here, and these only, maintained in power
and unity by the Holy Ghost on earth. And Christians on earth were
treated practically, as gathered together in any place, as “the body of
Christ” in that place: as Paul to the Corinthians (1 Cor. 12: 27), “Now ye
are the body of Christ, and members in particular.”

We saw too, how man’s responsibility was owned in. carrying out God’s
work here below, tracing the house or temple in which man might build

and fail in the character of his work, until the complete abandonment of
Christianity and the Antichrist.

Now tonight I am about to trace some thoughts from a scripture which is
happily more or less familiar to many of us; | mean the first three chapters
of Revelation.

| am about to examine it in three ways:

First of all, the attitude in which Christ is seen in the midst of the
churches in Revelation, as presented by John.

Then, secondly, what His testimony is to these assemblies: His thoughts
as revealed as to the “things that are.”

And lastly, | hope to unfold in some measure what it is to be an
“overcomer” in the midst of such a solemn scene.

You will easily accept what | am about to say to you, namely, that Paul
could not be the vessel to reveal this aspect of Christ amongst those
assemblies. Paul unfolds the Son of God a heavenly Christ, gone up on
high, whether as head of His body the assembly, or High Priest. John, on
the contrary, speaks of God come down; a Christ walking upon earth,
whether manifested there in grace, as in his Gospel; or His judicial
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dealings as in the Revelation, by which He substantiates His claims here
on earth. Paul is “heavenly” in his testimony; with him it is man gone up
on high; John is “divine,” and with him it is more God come down,
manifestation on earth. This thought is familiar to many.

Hence, in consonance with his other testimony, John is the instrument
taken up to show us Christ in this intensely judicial attitude towards the
external body which bears His name. We must carefully distinguish Him
as Head of His body, ministering nourishment by joints and bands to His
“own flesh;” and His judging and scrutinizing, and threatening the
external church with excision in result, in her place as a corporate witness
on earth.

John is here watching over the fortunes, as it were, of that which Paul had
set up; and telling us what Christ will do with it: He is “about to spue” it
out of his mouth (Rev. 3: 16).

Heis in the Island of Patmos for the word of God and testimony of Jesus.
Sent there into exile by the Roman Emperor, he was, nevertheless, in the
full enjoyment of his Christian privilege, “in the Spirit, on the Lord s day.”
From this and other passages of the word, | gather that there is a special
action of the Holy Ghost on that day (see John 20: 1, 19, 26; Acts 20: 7; |
Cor. 16: 1, etc.).

You will bear in mind the book of the Revelation has specially Christ’s
claims upon the earth in view, to be made good when God will bring the
First-begotten into the world. But before the visions which point to this
end, John is recalled by a voice behind him (his face is with the mind of
the Spirit towards the introduction of the kingdom), and he turns about to
see the vision; and sees the Lord in this character, and learns what He
was about to do with the responsible body here below, which was not
emitting the light, to be the responsible vessel of which He had set it up.

“l turned to see the voice that spake with me; and being turned | saw
seven golden candlesticks.” They are described as of gold, because set
up from a divine source at the first. “And in the midst of the seven
candlesticks one like unto the Son of man, clothed with a garment down
to the foot, and girt about the paps with a golden girdle. His head and his
hairs were white like wool, as white as snow; and his eyes were as aflame
of fire; and his feet like unto fine brass, as if they burned in afurnace; and
his voice as the sound of many waters. And he had in his right hand
seven stars; and out of his mouth went a sharp two-edged sword: and his
countenance was as the sun shineth in his strength. And when | saw him,
| fell at his feet as dead. And he laid his right hand upon me, saying unto
me, Fear not; | am the first, and the last: | am he that liveth, and was dead;
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and behold, | am alive for evermore, Amen; and having the keys of death
and of hades.” (Rev.1: 12-18).

Here you find Christ’s aspect toward the assemblies as John presents
Him. His personal and judicial character, as Son of man, and yet Ancient
of Days; judging and discriminating amongst the candlesticks. You do not
find His relative characters, such as High Priest, or head of His body the
assembly; that is more the Pauline way of presenting Him.

As “Son of man,” He is judge of all — and as such you find Him here. “He
hath given him authority to execute judgment also; because he is the Son
of man” (John 5: 21). He is “clothed with a garment down to the foot”; not
“laid aside” as for His gracious service of love and washing His people’s
feet (John 13); and “girt about the paps with a golden girdle.” His heart
and affections are not seen flowing out to His church — His bride, but
girded up with a zone of righteousness — not grace.

In Daniel 7, the “Ancient of days” is described as Christ is here; so the
Son of man is the Ancient of days as we know even from that prophecy
(cp. Dan.7: 9, 13, 14, and 22). “His eyes as a flame of fire”; this intense
personal scrutiny which reached the soul. | dare say some of us may
remember (and some may feel it now), when they were uneasy, and
conscience was not at rest in the midst of ecclesiastical things around.
The effort to explain and excuse matters, under plea that they could not
get perfection here, failed to reassure the conscience. They were unable
perhaps to account for the sense of disquiet they felt; practices in
religious things irreconcilable with scripture, troubled their souls: efforts
to be happy and mend matters, and seek personal freedom when in the
midst of corporate corruption, were unsuccessful.

What was it that caused this exercise of conscience? Simply this —
Christ’s eye was turned upon them; and though they might not have
known it, they felt it, and felt too they could not be happy in such
connection any more; they could not stand His gaze. How solemn and
sad, when you know of those who were once exercised about the evil in
which they walked, settling down into it, and the exercises of soul passing
away, and conscience acting no more! Christ’s eye has been removed
from them, as it were. They did not accept the light, and bowed not when
the heart was sensitive to the evil, and now they are left where they
desired! How solemn.

He holds all subordinate power — the stars, in His right hand of power;
His voice is heard in majesty, and He judges by the word of God the sharp
two-edged sword; while His countenance was as the sun shineth in its
strength, the symbol of supreme authority.
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| pass over the details, desiring only to present the general thought as to
the aspect in which He is here seen.

When John saw Him he “fell at his feet as dead.” It was the same disciple
whom Jesus loved, and who leaned on His breast at supper in his own
familiar place, accepted in the grace of the Lord. Converted by the
apprehension of the person of the Lamb of God, and attracted to Him from
that moment; here all is changed. This terrible aspect of Jesus as judge,
causes him to fall at His feet as dead. He is reassured by “Fear not” — He
was the living One who had died, and held in His own hand the keys of
death and of hades; He had never given them up. “Hades gates” could not
prevail against the Son of the living God; Christ had the keys of all!l He
had never given them to Peter, nor to any. He gave “the keys of the
kingdom of the heavens” to Peter — never the keys of death and hades.

Now He sends seven messages to seven assemblies in Asia through
John. There were many others in those provinces, but these are chosen
as presenting, in their then state, what will serve the Spirit of God to give
us, as in a lengthened out picture, the history of the profession of Christ s
name on earth and its responsibility, with His thoughts and judgment of it
from the start to the finish.

They may be looked upon in three distinct ways:

1st. As seven existing assemblies whose condition needed the words
spoken to each, at the moment.

2nd. As messages containing words to him that hath an ear to hear what
the Spirit saith, at all times: and,

3rd. As affording in completeness a prophetic delineation of the history of
the whole church in responsibility from immediately after the apostolic
times, until its final excision, as a false witness for Christ: “I am about to
spue thee out of my mouth” (Rev. 3: 16).

Seven [churches] are chosen as the number of spiritual completeness,
here conveying the completeness of God’s thoughts as to the subject of
which He is treating.

This manner of presentation of what has become history is wise and
beautiful, as everything of God must be. For if so many successive and
varied phases of the church’s history on earth had been presented as
such prophetically foretold, what would have become of the hope of the
Lord s coming, given to the saints to be their constant expectation from
the time He went away? How be looking for Him if there had been the
express revelation that all these things had to take place in the church’s
state before He came? The answer is, that in the wisdom of the Spirit of
God, the moment they were uttered, all the features were there, and no
delay was needed to unfold and develop them; so that He might have
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come at the moment the messages were penned. And at the same time
they would afford a word of encouragement and warning to him that had
an ear to hear at all periods; while they would convey, as the “long-
suffering of our God waited,” to those who were called, near the close of
the period, the most important instruction as to what had passed in
successive phases of the church s history, accounting for its state at the
end and marking out the path of God in it for any who had an opened ear.

We will take a rapid glance at them, as | do not mean to go into details;
this has been ably done by others.

Ephesus presents the state of the church immediately after the first
planting of it in apostolic days. Active enough, but her first love for Christ
had waned. No activity could compensate for this. He seeks to recall her;
“Remember therefore from whence thou art fallen, and repent, and do the
first works, or else | will come unto thee quickly and will remove thy
candlestick out of his place except thou repent.” She had allowed the light
to flicker and grow dim, and there is no more said as to a candlestick in
the messages; for from the moment of failure of heart for Christ it was
treated as such a departure of the general body, that it ceased to be a true
collective and corporate testimony to Christ on earth, though having the
place of the candlestick in responsibility till the close.

In the second assembly, “Smyrna,” which answers to the early
persecutions of the church which followed, from Nero to Diocletian, you
find the Lord turning to account times of tribulation to restore if possible
the church’s heart to its normal condition; and Satan the instrument of it.
How often it is thus with individual souls. When there is a decline of soul
and the danger is of its slipping away from Christ in practice, then comes
trial in mercy; the sorrow and tribulation are for good, even to drive back
the soul to Christ, from whom it had departed. So with the saints here;
though there was poverty in the eyes of the world, Christ could say “Thou
art rich”; far different from Laodicea in the end, boasting of herself that
she is rich; to her the Lord shows she is poor and miserable and blind and
naked.

Now mark in Pergamos how Satan changes his tactics. If he cannot
succeed by persecution (which only made Smyrna brighter in testimony,
as nearer to Christ), he will try seduction. If he cannot be alion, he will be
a serpent. Here she has settled down to dwell where Satan has his
“throne.” It answers to the time of Constantine, when the empire took up
the profession of Christianity and patronized the church. Thus, instead of
being athing persecuted and despised by the world, the friendship and
patronage of the world became hers and her ruin. In the midst of all an
“Antipas” (which means “against everyone”), can be recalled, a faithful
witness for Christ, who had suffered death in the place where an
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unfaithful church was content to dwell. The world which her Lord and
Master had refused from Satan’s hands had attracted and overcome her
(Matt. 4). She should have trodden in His lowly footsteps. More difficult,
therefore, for the faithful ones to stem the torrent of corruption now
setting in; yet those that did would be fed by the hidden manna — a
humbled Christ — in their lowly path. The doctrine of Balaam was
tolerated, and that of the Nicolaitanes — the abuse of grace once hated (v.
6). Grace was so full that they said in principle, you may live as you like, it
will only enhance the grace.

In Ephesus you find they hated the doctrine of the Nicolaitanes; in
Pergamos “Thou hast them that hold” it. Alas, how the atmosphere into
which the church had slipped had darkened her perception of what was
due and suited to Christ! We feel the slightest soil when the heart is with
Him. Let the heart start aside like the bow that is broken, and things we
would have shuddered at are allowed, and conscience grows dull.
Balaam’s seductions were getting a place; indeed they had one already;
and yet in the midst of all, “Antipas” — strangely significant his name! —
was slain for his faithful testimony of Christ. It was a great thing to be an
“overcomer” in such a state of things. An overcomer was one who was
stemming the tide and swimming against the stream. Such an one would
know what it was to feed upon the “hidden manna,” and to have the
“white stone” from Christ. He could understand the path of a humbled
Christ, who had refused the seductions of the, world, as the church
should have done. None knew the value of the secret approval of Christ,
but the one who deserved it and got it.

When Thyatira comes you get another thing. It is the complete corruption
of the Popery of the middle ages. You find that instead of being seduced
into corruption as Pergamos, the church was now the originator and
propagator of it. It took its origin in her. Children were born of the
corruption (Rev. 2: 23). Still Christ owns even increasing devotedness of
faithful ones in the midst of such a scene, but evil was allowed. “l know
thy works, and love, and faith, and service, and thy patience, and thy last
works to be more than the first. Notwithstanding, | have against thee, that
thou sufferest that woman Jezebel, which calleth herself a prophetess;
and she teaches and seduces my servants to commit fornication, and to
eat things sacrificed unto idols. And | gave her space to repent of her
fornication, and she repented not” [as the passage must be read] (Rev. 2:
19-21). Up to this message we find the Lord seeking to recall the church to
her original condition; now, there was no hope of this, “She repented
not,” or more correctly “her will was not to repent.” The corruption had
come in and finding alodgement there, fresh corruption took its rise in
that which bore His name on earth: hope, therefore, of recovery is past.
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Now, we find two things for the first time mentioned. First, aremnant in
the midst of the scene of corruption, owned of the Lord; and secondly, the
Lord's coming as the only resource for the faithful, and instead of any
recovery of the church, the kingdom, and the morning star, are presented
in hope.

Here | would venture to use afigure, to illustrate the varied states of the
professing church. A rainbow is seen to present a number of colours, of
which one special colour is prominent at a given moment. If you watch it,
you will remark that the prominent colour softens, and another stands out,
and so on. So with these churches: some characteristic which stands out
prominently at a given moment is before us, then comes another. All the
colours are there at the same time, but a prominent one stands in relief
amongst the rest. So all these various features may be found at one and
the same moment in the professing church; but at certain moments one
stands out markedly from the whole.

Thyatira here is complete corruption and the authoress of it, and no hope
of return. The faithful have to hold fast till the Lord comes again. She, was
assuming “power over the nations” —the Papacy in the middle ages did
this; the faithful would have this, when He came back to whom of right it
belongs, but not as in the scene of His rejection, where the corrupt church
was usurping it. The “morning star” given them meanwhile would speak
of Christ known in heavenly glory, and of the heavenly side of His coming
before He appears to take the kingdom, the harbinger of that bright day of
earthly glory in which they would be associated with Him in all that He
received from His Father.

Read Rev. 2: 24 thus, “But to you | say, the rest [or remnant] who are in
Thyatira.” “That which ye have hold fast till | come,” is the word that
would test them. It would be time enough to have the kingdom when
Christ gets it instead of “reigning as kings” with the church unfaithful to
its absent Lord.

When we come to Sardis, which gives us Protestantism since the
Reformation, we find that they had “received and heard” much. What use
did they make of it? God had wrought, and out of the effect produced in
man’s hand came this Sardis state, of which death was the chief feature.
Sardis had a name to live, and was really dead before God. The church in
Protestantism had not assumed power like Thyatira, but had appealed to
the world, and was of the world, and would be treated as the world when
He came upon it as a thief.” Their works might look well before men, but
they were not perfect before God. If of Thyatira He says, “l will put her into
great tribulation”; of Sardis He says, | will treat her as the world, because
she is the world and nothing else. This is what is before Protestantism,
with a decent outward profession, but wanting in all that would give it
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reality before God. The Lord’s coming, you will note, is mentioned here,
as to the character in which He would come on Sardis. “Till” that event
was the thought prominent in Thyatira: “As a thief” in Sardis. See 1 Thess.
5: 2-5for the solemn force of it.

To Philadelphia it is more the Person who comes that is before the soul;
and He comes quickly. This is the calling of God in the closing scenes of
the church’s sad history; the prominent colour, so to speak: the power of
Christ resting upon them in weakness. “A little strength,” is her character,
but she uses it, and keeps His “word,” and does not deny His “name.”
Beautiful and blessed testimony of His heart to the feeble ones!
Philadelphia (“brotherly love”) is not a perfect state of things, but it is God
s state of things;* and this is what we want.

{*It would be this at any time, and wherever found; but specially
characterizing those who go on with Christ, a true remnant at the close;
as Laodicea characterizes those who sink into the worldly religion with
much boasting around us. These two branch out of the state of things that
made Sardis. All four states, Thyatira, Sardis, Philadelphia and Laodicea,
are contemporary and run on to the end, while commencing after each
other in point of time. All are in existence now, for who can deny that
Laodicea is manifested?}

Silently and quietly she walked in what was suited to His name — the Holy
and the True. She could not say, Jehu-like, “Come and see my zeal for the
Lord: ” which, after all, was characterized at bottom by ambition and
cruelty. Nor could she, like Laodicea, boast that she was rich and
increased with goods, and had need of nothing.

Thyatira may go into great tribulation — Sardis be found as the world, and
treated as the world — Laodicea be ready to be spued out of His mouth: in
the midst of all, Philadelphia waits for the Lord, she observes His word
and walks in what is suited to His name, and He will keep her out of the
hour of temptation (Isa. 24), which comes upon all the world, to try them
that dwell upon the earth (Rev. 3: 10).

Christ presents Himself to her as one outside the whole scene — not in an
ecclesiastical way as walking amid the candlesticks, but morally
according to that which He is in Himself, and as one who disposes of all.
Both positively and negatively she is faithful to Christ; yet to others has
no apparent strength. She had but little, and she used it for Christ! This
was power. People are attracted by power. But how do they look for it? In
some great display with brilliant effects, and manifestations of it. Did they
ever think of power being manifested in patience? Patience is a sign of
power when the church is in ruins. It is to produce this in His people that
God puts forth all the resources of His power. “Strengthened with all
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might according to the power of his glory” (Col. 1: 11). To what end? you
say; “to patience and long-suffering with joy.” What a descent in man s
estimation, expecting some brilliant result to draw the attention of all! But
patience was the first sign of apostolic power even (2 Cor. 6: 4), and is of
more account with God than the most striking manifestation of power.

In Laodicea you find what Satan can do with flesh in man in a religious
way. Of her He says, “Thou art neither cold nor hot” and He is about to
spue her out of His mouth! The church was called to walk in the Spirit,
outside of man and his sphere of things. Here she has completely gone
back to walk in the flesh, and is a false witness for Christ. He stands at the
door and knocks; He is outside the whole scene, shut out by what bears
His name. When this phase of evil is fully manifested, He can bear with the
profession no longer. And the judgment threatened in Ephesus is
executed with every mark of His disgust. The corruption of the best good
is the worst evil, and He treats it as such.

To return to the attitude of Christ among these candlesticks. It will be
seen that He calls upon the individual who has an ear to hear what the
Spirit says to the church as a whole: not the church, at least from Thyatira
down,* sheis corrupt; the overcomer would have his reward. The rewards
are suited to the peculiar difficulties each has passed through in
faithfulness to Him.

{*The call to hear hitherto addressed to the whole church is from this
point (Rev. 2: 29) only sounded in the ear of the overcomer. The church as
awhole is given up as even having an ear to hear.}

But it will be noted that in all this scripture there is not one single
instruction to the individual but to “hear”! Some have found it a matter of
much difficulty, why, in the midst of so much that is evil, no directions
should be given to clean oneself from it, and to depart from such a state
of things. While other scriptures, are clear enough as to the principle, here
where such flagrant evil is disclosed, why are there no directions how to
act?

The answer is simple. John is watching over the fortunes of that which
Paul had been used administratively to set up, and we learn from these
addresses what Christ will do with it. He does not unfold what | am to do,
but tells me what He will do, and calls upon me to hearken and overcome.
If | want to see my own pathway, and what | am to do, | must seek it
elsewhere when | have heard what the Spirit says to the churches. |
should more likely find my path from Paul, through whom, if he had laid
the foundation of the church which had now fallen into decay, we also
learn that this would be its history and have inspired directions to meet
the changed state of things. To him then, | must turn; as also to other
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scriptures, to see what the path of an overcomer should be in an evil day.
This | hope to enter upon at another occasion.

Lecture 4:
“Him That Overcometh”
Part 2

{These two parts were taken up on two occasions, and formed the
subjects of two lectures. This will account for the manner of their
presentation to the reader.}

Heretofore | have endeavoured to bring before you, first of all, what the
church is in the truth and actuality of it, as the body of Christ in purpose
and result, according to the counsels of God. That which it will be when
Christ — the second Man — the last Adam — possesses manifestly all His
glories; the church then “his body, the fulness of him who filleth all in all.”
We also looked upon the other aspect of the church as Christ s body on
earth, constituted and maintained in its unity as “one body,” by the
presence and power of the Holy Ghost. Then we traced from scripture the
house of God as the professing body here below; and lastly, we saw the
judicial attitude in which John presents Christ as to it, “with eyes like unto
a flame of fire”; an aspect in which Paul could not, | think, present Him. It
is more His province to present a heavenly Christ gone up as man into the
glory of God; and he does not bring Him down again. Of course, that He
will be manifested in judgment, is in Paul’s writings too; quite true and
needful in filling up the word of God.

It is very blessed, beloved friends, to know that we are united to Him, who
is the Judge of quick and dead, by the Holy Ghost sent down. We have
eternal life in Him, and we stand in complete redemption. There is not a
single shadow judicially, between our souls and Christ.

But still He is going to spue the professing body that bears His name here
out of His mouth, and 1 do not want to be identified with the state for
which He will thus reject it; | want to be an overcomer. | do not say itis
possible for atrue Christian to be spued out of Christ s mouth; but he
may, alas! be found at this moment identified with that state that is utterly
nauseous to Christ.

There is much said of the blessings to the overcomer in these scriptures
(Rev. 2, 3). What is the meaning of an overcomer? He is not a person who
is standing fast when things are all in order. Take Adam in the Garden;
had he to overcome in anything? No. Then, when overcoming becomes
necessary, what is the fact? Things have got into disorder; the mass have
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goneright away. A flood tide brought them in; the ebb came and swept
them right away. Now when things were so, the overcomer has to stand
fast for Christ in the scene; and he is the very one to whom Christ’s heart
is drawn out in a way that could not have been when the whole body was
going on well.

It was in the dark day of Israel’s ruin that Elijah and Elisha were sustained,;
there were none such men in the palmy days of Solomon. The faith that
carried Elijah through such days of ruin for God, was answered by his
being taken to heaven in a chariot of fire!

The overcomer was one who when he found that the people of God were
drifting away from a state suited to him, was stemming the stream. If you
ever swam against a stream, you know what would come of your missing
a single stroke and where it might land you: and it is one thing, beloved
friends, to have gained a firm foothold, and another to keep it — one thing
to have the intelligence of a divine place, and another altogether to
maintain it in power.

On the last occasion on which | addressed you, | noticed that in the
messages to the Seven Churches you get no individual directions as to
what to do. You get rewards promised the overcomer, but you are not told
how to overcome. Many say, Look at all the evil that is in the seven
churches and the like, and the Lord does not direct His people to leave
them! Shall I tell you why? For this reason: you never have in them a
single direction as to what you are to do, but one. That is, you are to
“hear,” the church? no; it is a judged thing but “what the Spirit says” to
her; then you find the blessing promised “to him that overcometh.”

Turn with me to a few scriptures in the Old Testament, that we may see
how others overcame in an evil day.

In Exodus 32 we find a fine case of this character. Israel had been called
out of idolatry; Abraham first, and then the whole nation, to be the witness
of the one true God. But the moment poor man gets anything committed
to him he fails. Moses had gone up to receive the law from Jehovah, and
the people of Israel and Aaron were below. As soon as they lost sight of
Moses, they made a golden calf; they went back into idolatry; into the very
thing they had been called out of.

So with the church of God. She was called to walk outside of man and
flesh altogether; the first thing she does is to fall into walking in the flesh.
You find murmuring over a question of the funds in Acts 6. In Acts 2 they
were “all filled with the Holy Ghost”; when we come to Acts 6 they were to
“choose men full of the Holy Ghost.” You see they were not all full then.
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Well, here in Exodus 32 Moses had gone up into the mountain, and Aaron
had made the calf of gold; coupling the name of Jehovah with the
similitude of a calf that eateth hay! And they said “These be thy gods, O
Israel,” etc. Now | only recall this well-known history to show how Moses
and Levi overcame. God sends Moses down, and he saw the calf and the
dancing. He took the tables of the law which God has given, him, and
brake them beneath the mount. Why does he act thus? Through entering
into God’s mind, from being with God. He does exactly the right thing at
the right moment. It was the instinct of divine communion. Beautiful
action of Moses! The glory of Jehovah was cared for, and the safety of the
people too. The breaking of the tables met both; for if the law had come
into the camp it could only have been their destruction, and where then
would have been the witness of what He was in His own nature?

Mark verse 25. Moses had been given Aaron through his unbelief at the
first, and of all he led him into the deepest trouble. So it is always. We
bring athorn on ourselves by our unbelief, and then the time comes when
it rankles and gives us many a bitter moment. See Abraham, too, he goes
down to Egypt and gets the Egyptian maid. She was athorn gotten in that
land of darkness. See how he reaped what he had sown through her.

It is always so. God says, as it were, Well, you cannot rise to me, | will
come down to you. Then we find how much better had we risen up to Him,
surmounting all the mountains of difficulty unbelief had conjured up.

Moses stood in the gate of the camp, and said — and oh, let it be a word
for every conscience | address, may each one be bent on standing for
God down here — he said, “Who is on the Lord’s side? let him come unto
me;” “And all the tribe of Levi gathered themselves together unto him.”

Splendid action in faith in overcoming. They stood in faithfulness for God
before men, and they earned the glorious privilege of being the priestly
tribe! And this is the true character and basis of all priesthood It is one
thing to be by grace a priest of God, as all Christians are, but quite
another to earn our priesthood by consecration to God. It is just in the
measure we have been faithful before men for God, that we can stand
before God for men!

Moses says, “Who is on the Lord’s side,” and the tribe of Levi respond to
the call. They separated themselves in faithfulness from their brethren
who were unfaithful to God, and consecrated themselves for their priestly
place to be the priestly tribe; for they had not hesitated when the moment
came to choose between God and man. The Lord, so to say, never forgot
it to Levi.

49



If 1 turn to Deut. 33, and examine the blessings of the tribes, | find Moses
takes up two especially, Joseph and Levi. “And of Levi he said, Let thy
Thummim and thy Urim be with thy holy one, whom thou didst prove at
Massah, and with whom thou didst strive at the waters of Meribah; who
said unto his father and to his mother, | have not seen him; neither did he
acknowledge his brethren, nor know his own children: for they have
observed thy word, and kept thy covenant. They shall teach Jacob thy
judgments, and Israel thy law: they shall put incense before thee, and
whole burnt sacrifice upon thine altar.”

The lights and perfections (Thummim and Urim) of the relationships of
Jehovah with His people, and of His people with Jehovah, would be his.
There was intercession too with the Lord; “They shall put incense before
thee,” and teach Jacob His judgments and Israel His law. This was
overcoming in Levi.

In the next chapter of Ex. (33), Moses took the tent and pitched it outside
the camp. There was no command from God to do this, but he acted in the
intelligence he had gained from being with Him. All who sought the Lord
from that guilty camp came outside to this separated spot. And the cloud
or presence of Jehovah came down and talked with Moses as a man talks
with his friend. Here you find another action in overcoming. The camp had
utterly failed. Well, says Moses, | will not go with the evil. He sees that if
the Lord was to go on with the people there must be separation from the
evil to Him.

It was, the most glorious moment of that blessed servant’s career. If you
turn to Num. 12 you will see how the Lord appreciated the action. “My
servant Moses is not so, who is faithful in all my house,” “With him will |
speak face to face.”

Now | turn to another “overcomer” in Num. 25. A moment of deep
corruption had arrived, and the Levite Phinehas, with his javelin, acquired
an “everlasting priesthood, because he was zealous for his God” when
corruption was spreading its foul stain on His people. It mattered not if in
former days Levi and Simeon were the closest allies in wickedness (Gen.
49: 5-7), now came the moment: when God was everything, and Zimri the
Simeonite falls by the javelin of Phinehas the son of Eleazar, the son of
Aaron the priest! This was overcoming; this was the son of a priestly tribe
qgualifying himself under testing for his priesthood a priest amongst the
priests!

If we now turn to Judges 7, we shall find overcoming, when it was a case
of natural blessing which drew others off the path. | read of Gideon’ s little
band who overcame. First, we find that in this day of battle with the
Midianites, the army of Israel went out thirty-two thousand strong. And the
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Lord said, “The people that are with thee are too many for me to give the
Midianites into their hands, lest Israel vaunt themselves against me,
saying, My own hand hath saved me.” It is God’s way to work in the
weakness of man, “that the excellency of the power may be of God and
not of us.” Twenty-two thousand who were “fearful and afraid” returned
from the host. “And there remained ten thousand. And the Lord said unto
Gideon, The people are yet too many; bring them down unto the water,
and | will try them for thee there: and it shall be, that of whom | say unto
thee, This shall go with thee, the same shall go with thee; and of
whomsoever | shall say unto thee, This shall not go with thee, the same
shall not go.”

Fear and difficulty were the tests for the first time, and those who had
stood these tests, and were neither fearful nor afraid are now tested with a
natural blessing, and nine thousand seven hundred fail! Only three
hundred now stood the test. How many souls have received vigour and
strength by passing through a strait with Christ; but when a moment of
ease comes, when nature can let itself out, and the loins are ungirded,
failure and disqualification ensue. See David in the days of his rejection,
what a noble path of faith was his! Yet when at ease and at home, with
ungirded loins, he drops into the path of gratification of self. How deep
was his fall in the matter of the wife of Urias! “The time when kings go
forth to battle” had arrived; “but David tarried still.” Oh what failure; what
bitterness ensued!

So here with Gideon’s army. Only three hundred stood the test. Their
hearts were in God’s battles of that day. They did not in the ascetic zeal of
flesh refuse the blessing as it came in their way, but they were not
entangled by it. That was the point. Like Jonathan dipping his staff in the
honeycomb and passing on, he was refreshed. Other interests pressed on
his heart, and he passed on with enlightened eye.

The test was, “Every one that lappeth of the water with his tongue, as a
dog lappeth, him shalt thou set by himself; likewise everyone that boweth
down upon his knees to drink.” The one snatched the blessing hastily and
passed on: the other partook of it at ease. Israel wanted the first, and so
did God. And God delivered Israel by the three hundred self-denying men.
The victory was won. And God is delivering the many at the present hour,
by means of the faithful, prayerful earnest, self-denying few; while
thousands are sunk in the ease of things around, in carnal enjoyment and
rest.

| turn to another “overcomer” in Jeremiah. His pathway is a very striking
one. Cradled, as we may say, in the lap of the finest revival that ever took
place in Judah — the bright day of Josiah, which followed the drear and
evil day of Manasseh.
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I may remark that there were two great revivals in the history of Judah’s
kings. That under Hezekiah, and that of Josiah. The first was
characterized by faith. You will remember how Hezekiah prayed and
spread the letter before the Lord, and the Lord came in and destroyed the
army of Sennacherib. But Josiah’s revival had another characteristic,
which was attention to the Word of God. The roll of the book was found,
and then came the wondrous revolution effected by this judging of all
things by that perfect standard.

In analogy you have these two revivals in the history of the church. That
of the Reformation was characterized by bold faith, breaking up existing
things; and although the word of God was in measure. the basis of appeal,
things were not judged according to its standard. Rather was it a
reformation of that which seemed to be the church around. In the present
day, another action has come, and God is leading souls back to scripture;
and close attention to the word of God gives a character to the action of
His Spirit in souls at the present time.* Everything is judged to which the
veneration of centuries and the antiquity of ages lent a charm, and led
souls away from scripture; and God has taken care, in His infinite,
boundless mercy, that when He has commended us to scripture in these
last days, we should find in it everything needed for the exigencies of
every hour.

{*I do not say how far of course there has been the bowing of heart in His
people to the word of God, to any great extent. Still it is to scripture God
commends us. We have the truth there, and “He that is of God ‘heareth
us” (that is, Apostles and apostolic writings). See the address of Paul to
the elders at Ephesus Acts 20: and the close of 2 Tim. 3, 1 John 4. 5, 6,
etc.}

Press the word of God on people and they give you up. They say the times
are changed. It might do then, but it will not do now. It needs courage to
obey it, no doubt: courage with oneself, courage with others. But he that
obeys God in a world like this, is owning God in a world that disowns Him.
People may say they have it. But do they keep — observe His word, and
not deny His name. “Be thou strong and very courageous, that thou
mayest observe to do according to all the law,” etc. It is true Christian
obedience, the obedience of Christ, to have no will of our own, the new
man living by, and guided by every word of God.

God is recalling His saints now to — not primitive, but original
Christianity. This tells us, too, how near is the coming of the Lord.

Well, Jeremiah’s history commenced in the days of Josiah’s passover. He

sang the Lamentations when that faithful king was slain. There have been
men whose ministry has left a big mark, so to say, behind them; it was not
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so with him (unless what he has written). He was the voice of God to His
poor people as long as they had an ear to hear. Look at ch. 13. What does
he say? If you do not hearken to His words, | will go and weep for you
before the Lord (Jer. 13: 15-17).

It was a day too when they could boast, “The temple of the Lord are
these” (Jer. 7: 1-11); and yet add, “We are delivered to do all these
abominations.” How like the cry of some: We cannot help the evil, and it is
the best thing we can find, and the like. It was a day like the present in
more ways than this. The ecclesiastical party boasted that the law should
not perish from the priest, nor the counsel from the wise, nor the word
from the prophet: “Come and let us smite him with the tongue, and let us
not give heed to any of his words” (Jer. 18: 18, 19). The testimony of God
was refused and the plea of antiquity and succession set up.

Oh how like the present hour! When there is a stand made for the
testimony of God’s truth by a few simple souls, who are they who are the
most hitter opponents? Those who claim to be the conservators of what is
divine! Yet they alike oppose the testimony God gives, and the evidences
of God’s work in others, and sink down into more complete darkness and
hostility to God than before.

In Jeremiah 15 we find Jeremiah’s path; “Thy words were found, and | did
eat them; and thy word was unto me the joy and rejoicing of my heart: for
| am called by thine name, O Lord God of hosts.” He eats the word,
digesting it and making it his own. Now, what was the effect? “I| sat
alone!” It separates him from all, to God. Then the answer of God comes;
God owns the position. Mark, too, how his own faithfulness was the
ground of his being used to others; he earned the place; not of course
that it was not grace that bestowed it upon him, and used him too, | grant
it was, fully. Now, says the Lord, “If thou take forth the precious from the
vile, thou shalt be as my mouth. Let them return unto thee; but return not
thou unto them. And I will make thee unto this people a fenced brazen
wall; and they shall fight against thee, but they shall not prevail against
thee; for | am with thee to save thee, and to deliver thee, saith the Lord.”
This position of separation to the Lord, was a tower — a citadel of
strength in an evil day; a position where all who loved His name could
come.

If I turn to Paul in the New Testament (Eph. 4), | find that it is no vague
separation to some indefinite object. | find what we have in the midst of
the scene. | beseech you that ye walk worthy of the vocation wherewith ye
are called, with all lowliness and meekness, with long-suffering,
forbearing one another in love; endeavouring to keep the unity of the
Spirit in the bond of peace. There is one body, and one Spirit” etc.
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There is a difference between the calling (vocation) here named, and that
of Hebrews (Heb. 3: 1). In the latter it is individual; in the former,
connected with the corporate calling of the church — “one body “ — a
“habitation of God through the Spirit.” Now he says, Do you walk worthy
of it. Still I must know my calling, before | can do so. Here it is plain
enough. | might as well say my salvation is of no consequence, as say
that my pathway is of no consequences as a member of Christ. Both rest
simply and immutably on the word of God. If | accept one | am bound to
accept the other. | dare not say, Christians have failed to follow what has
been given, and this exonerates me. Such reasoning would not stand
before the Lord for a moment. If | say, Things are in hopeless confusion.
So they are, but will this state of things, will putting the blame on others,
exonerate you?

Has the Holy Ghost left the church? Has the divine fact that “There is one
body and one Spirit” changed? No. He is here, and maintains the unity of
Christ’s body on earth as truly as ever. The simple question is, Has He
failed? But you say, It is all scattered. | am told there are thirteen hundred
sects in Christendom! How can | set things to rights? Well, supposing you
cannot (and it is true), you must begin with yourself, and set yourself to
rights! This is the first thing. Just as Jeremiah did in his day; the word of
God digested in his soul isolated him but not for long, for he was to be
God’s mouth to separate the precious from the vile.

There is the intrinsic, real thing, “one body, and one Spirit” with “one
hope.” Then cones the unity of profession, “One Lord, one faith (that is,
one common creed, not Jew, or Pagan) and one baptism”; of course the
baptism of water, which introduces into the sphere of profession. Then
you get the third circle, the widest of all, and yet coming down to what is
most intimate of all; “One God and Father of all; who is above all, and
through all, and in you all.” He is “above all”’; that is His supremacy.
“Through all”’; He permeates everything. Then He returns to the saints, He
is “in you all”’; He is in relationship with them according to the character
of the name of God and Father. Just as one owns a great estate, but he
dwells in the house on it, and so possesses it; so will God do in the
church by-and-by. He will take possession of “His inheritance,” in and by
the saints, with Christ, as He did the land of promise of old, in His people
Israel.

There are thus three great circles of unity. They bear a certain analogy to
those you find in John 17. There is first, the apostolic, essential unity;
they were of one mind and purpose, as the Father and the Son, by the
Holy Ghost (John 17: 11). Secondly, you find the unity of divine fellowship
and consequent testimony to the world around in grace (John 17: 21) this
was seen at the first moments of the history of the church at Pentecost.
Thirdly, the perfected unity of glory, which will be by-and-by, when the
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world will “know” what it might have “believed” through the second if we
had been faithful (John 17: 23); this will be the displayed unity of glory in
the millennial day when there can be no possible failure.

To return; we find that the Holy Ghost has maintained intact this unity, no
matter how men have externally broken up the church of God. Thus we
find something definite to guide us; we can come together to the name of
the Lord, when we have cleared ourselves from the evil and falseness and
profession around us; even the feeblest few, and we find “One body and
one Spirit” abides.

This “unity of ‘the Spirit” embraces all members of Christ who are not
under discipline, and even Christ Himself as chief of it. It is a basis which
embraces and contemplates the whole church of God, and yet in its
character it must be suited to Christ. It is not merely the unity of
Christians, it is comparatively easy to have this. Easy to say, Let us sink
differences and be together, and then attach Christ’s name to it, and call it
unity. The fashion of the day is to make a union and attach Christ to it
nominally. The Spirit of God, on the contrary, attaches unity to Christ.

People reason, Are not all believers, however they walk, members of the
body of Christ? | admit it most fully nay, you may say, | cannot deny it!
Abstractly they are members of “one body,” and the Spirit of God
maintains its unity. But when | come to practice | cannot own that all are
“endeavouring to keep the unity of the Spirit.” | speak of practice,
diligently seeking to realize by the power of the Spirit that unity in which
we have been formed.

What God commends us to is that unity, which embraces all members of
Christ, and yet allows of nothing that is unsuited to the Chief of this unity,
who is Christ Himself!

There is a marked difference between being in the abstract “one body,”
and the observance of this practically.*

{*If Ezra and his remnant came to Jerusalem, they found a divine centre of
gathering for all Israel; they could exclude none who could show their
genealogy —this was needed, for it was a return. Still if Nehemiah and his
company come later, it will not do to make a fresh city and temple and call
it Jerusalem, because in the abstract all were Israelites. They must follow
where others had been led of God, and thank God that His grace had
wrought in souls before they appeared on the scene.}

Let us examine what Paul says in 2 Tim. 2. He sees the house of God in
ruin when he writes this letter to his beloved son in the faith. In his first
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epistle we find the orderings of things when things were in order; in the
second, the path of the saint when things were in disorder.

In 2 Tim. 2: 19, he says, “Nevertheless the foundation of God standeth
sure, having this seal, The Lord knoweth them that are his; and, Let
everyone that nameth the name of the Lord depart from iniquity.” We
cannot say, The whole thing is in ruin; we are delivered to this corruption.
No. Fundamental truth has not changed, and although the ruin cannot be
remedied, we are responsible for this. The Lord sees a great mass of
profession and says, | know them that are mine in it. Then we have the
responsibility of those who name His name, they are to “depart from
iniquity.” This we have touched upon before. | need not say another word
if souls have not gone this far. Then He takes up the analogy of a great
house, with vessels to honour and dishonour; the man of God has to
purge himself from these, that he may be a vessel unto honour, sanctified,
like Jeremiah, and meet for his Master’s use. He cannot go on with what is
untrue nor can he set things to rights; this then must be his path, to be an
“overcomer” in the scene around. If you find what is right and what the
Lord would have you do, “To him that knoweth to do good, and doeth it
not, to him it is sin.

Now he goes on to say, “Flee also youthful lusts, but follow
righteousness, faith, charity, peace, with them that call on the Lord out of
a pure heart.” Nothing can be clearer to any heart subject to the word of
God. | have to watch my own heart, lest the enemy find an open door, to
ruin a path of outward separation from evil by inward unholiness. Then |
find those in v. 22 with whom | can — nay, | am bound to walk. It is not a
lonely pathway, for thank God there are those “that call on the Lord out of
a pure heart” to be found.

This is the action of the Spirit of God amongst the saints at the present
moment, separating “the precious from the vile.” The Lord has it in His
heart to awaken His sleeping saints, that they may not be ashamed before
Him at His coming.

Then a person may say, Why these people are open to the same
difficulties as at the first when the evil came in. How will they deal with
them? Well, | find in the next chapter (2 Tim. 3), “Thou hast fully known
[had perfect understanding of] my doctrine, manner life,” etc. “Continue
thou in the things thou hast heard of me,” etc. Paul’s “doctrine” is the
resource, and never to be surrendered; and we can endeavour to keep the
unity of the Spirit in the bond of peace, and such action will have all His
members in view, though they may have no intelligence of their privilege
and responsibility. If walking in the truth together, the action is not merely
towards each other; our action radiates towards, and has reference to
every member of Christ, no matter in what association he may be found.
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But it will be easily seen, that this is not standing fast as when things
were in order, but overcoming and getting back to divine principles when
things are in disorder.

All our path God makes so plain for us, that we need have no difficulty in
an evil day. It is an evil day, but the very evil makes the path the more
plain for the single eye.

The Lord gives us in full measure, then, to know what it is to overcome.
We each and all have something to do; and the great thing for each is to
do that for which we have been left here by Christ. We may do much and
largely, and not do our first works, or that to which God has called us. See
Saul; he was raised up to de liver Israel out of the hands of the Philistines
(1 Sam. 9: 16). He slaughtered Ammon, “so that two of them were not left
together” (1 Sam. 11: 11); yet failed in what God had set him to do. We
have to seek His mind, and not argue for expediency, and what we think is
right. Nothing God meets so blessedly as the single eye. When our eye is
single, the whole body is full of light, having no part dark; and the heart
walks peacefully with God. It is due to Christ that so it should be. Do | love
Him? Than let me keep His commandments. We need personal
devotedness to Him, and it is humbling that we find so little of it, in days
when He is imparting such light to our souls. We need the alacrity of heart
that bows to His will in the most trivial thing, and it brings its own joy from
Him who has said to us, “If ye love me keep my commandments.”

Lecture 5:
Our Present Condition and Our Hope.
Acts 17: 1-7

{This paper, as will easily be seen, does not pretend to unfold in detail the
various features of the Lord’s coming. Being one of a series of lectures,
the subject was treated more as filling up the line of thought presented to
those who heard them. This will account for the manner of its
presentation to the reader.}

“Now when they had passed through Amphipolis and Apollonia, they
came to Thessalonica, where was a synagogue of the Jews: and Paul, as
his manner was, went in unto them, and three sabbath days reasoned with
them out of the scriptures, opening and alleging that Christ must needs
have suffered, and risen again from the dead; and that this Jesus, whom |
preach unto you, is Christ. And some of them believed, and consorted
with Paul and Silas; and of the devout Greeks a great multitude, and of the
chief women not a few.
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“But the Jews which believed not, moved with envy, took unto them
certain lewd fellows of the baser sort, and gathered a company, and set all
the city on an uproar, and assaulted the house of Jason, and sought to
bring them out to the people. And when they found them not, they drew
Jason and certain brethren unto the rulers of the city, crying, These that
have turned the world upside down are come hither also whom Jason
hath received: and these all do contrary to the decrees of Caesar, saying
that there is another king, one Jesus.”

It may seem strange that | have read this account of the ministry of the
apostle Paul, during the three sabbath days in Thessalonica. But itis
extremely instructive to compare the historic narratives of the Acts with
the Epistles afterwards written to the saints in the same places.

| have read these verses for the sake of two special thoughts contained in
them: 1st, that there was a crucified, dead, and risen Christ preached by
the apostle to them; and, 2nd, that there was to be areigning Christ by-
and-by; “another king, one Jesus.” This we may gather fromv. 7. Its
suitability too, is apparent when we think of those whom he addressed,;
namely, Jews who were familiar with the hopes of a glorious reigning
Messiah, and who were instructed in the scriptures which so spake.

The basis then, of the thoughts | desire to present this evening is, as to
the past a suffering, dead and risen Christ; as to the present, the

association of the people of God with Him in a pathway of suffering and
rejection; and as to the future, His Coming again in glory, and taking to
Him His great power to reign, and our association with Him in His glory.

Now there is an immense reach between the first and the last of these
thoughts; He has suffered, died and risen again, and gone on high, “to
receive for himself a kingdom,” and He will return to take it in power and
great glory; you will find that the two Epistles to the Thessalonians fill up
the great gap, if we may so term it, between the past sufferings of Christ
and His future glory.

You will anticipate from this, that | am about to speak a little this evening
about the coming of the Lord, as the great event which will bring about all
this glory for which He waits and we wait. It is near, beloved brethren; the
heart feels conscious that it is so; and the present action of the Holy
Ghost marks it as very close at hand.

You will find that when redemption is accomplished, and the Holy Ghost
is dwelling here, there are two thoughts brought before us very
prominently in the New Testament; both very different in character, yet
very closely allied; that is, the “coming” and the “appearing” of the Lord
Jesus.
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I may remark as to the expression, the “coming” of the Lord, that it means
His presence in contrast with His absence; and it is a large and
comprehensive word as so used, reaching from what is known to many of
us as the “rapture” of the saints, to be “for ever with the Lord,” and
continuing through the interval which follows, till His appearing with His
saints in glory. The word “coming” (parousia) embraces both thoughts;
while the “appearing” (epiphaneia) is the shining forth of His coming
when He will be displayed in glory to the world. That word “coming” is
often used for this event, the “appearing”; but this last word is never used
for the “coming: His “coming” or presence in contrast to His absence,
embraces many details which He will accomplish in the interval, till His
open manifestation to the world, when “every eye shall see him,” coming
with “ten thousands of his saints.”

Many of my brethren whom | address know, that Christ is presented in the
gospel narratives in four distinct ways. In Matthew He is seen as Jehovah-
Messiah, son of David, son of Abraham, presented to His people and
rejected, and in consequence passing to His higher glory as “Son of
man,” over all the works of God’s hands (Ps. 8), through death and
resurrection; then coming back as Son of man, in judgment, with the
ensigns of Jehovah power and great glory.

If you examine Matt. 24, you find the Messiah rejected by His people and
cast out, then returning as Son of man in judgment, and delivering His
people Israel. First dealing with Jews, in the land of Judea (Matt. 24: 15-
31), and appearing for their deliverance. Then gathering the “elect” of
Israel from the four winds, from amongst the nations of the earth (cp. Isa.
27: 12, 13; Zech. 2: 6).

Before that day comes, there is an immense heavenly interval, during
which Christians are in relationship with Christ. We have this presented
under three parables: The good and the evil servant; the wise and foolish
virgins; and the faithful and the unfaithful use of the spiritual gifts
{perhaps, rather, responsibilities} of Christ, as ascended and gone away
for the time from Israel, until He comes and reckons judicially with His
servants. And then, when the time we are passing through is past and
gone, you find that after having come and delivered Israel (Matt. 24: 15-
31), and dealt in the true appraisal of the work and watchfulness of His
servants (Matt. 24: 44-51; 25: 1-30), He sits upon the throne of His glory,
and before Him are gathered the Gentiles or nations, and His “brethren”
after the flesh, the Jewish remnant of that day; and the former are judged,
as to how they had received the message of His coming kingdom and
glory through the latter. Believing and bowing to it, constituted them the
“sheep,” as the rejection of it, the “goats.” It is the judgment of the
“quick,” which introduces the millennial kingdom, the thousand years of

59



earthly blessing. It will be seen that there are three classes of persons in
this scene; the sheep, the goats, and His “brethren.”

You must quite set aside the human thought of this scene being a
“general judgment” — there is nothing so foreign to scripture. God does
not confound together the saved and lost in “that world,” when by the
truth He has wrought to separate them here, much as man has blotted out
the distinction. In the judgment of the great white throne of Rev. 20, after a
thousand years there is not a living man seen; in that of this chapter not a
dead man is seen! Besides all this, the ground of judgment in this solemn
scene would embrace but a small proportion of the population of the
world. Comparatively few will have had the testimony addressed to them,
which forms the ground of judgment here, or any testimony from God:
they will be judged according to their works — a totally different ground of
judgment. This precludes the thought of its being a general judgment.
Nothing but most careless reading, or the bias of human thought, could
have so interpreted the passage. With this judgment of the living nations,
the Jewish mind was most familiar; with a judgment of the dead but little.
To us as Christians, the judgment of the dead is a familiar thought and the
judgment of the “quick” {living} very little known.

In the Gospel of Mark, the Lord Jesus is presented as God’s servant in
testimony, in His holy mission of service of love; at the close of it when
ascended and in glory, it is said, even then, the Lord working with His
servants whom He had left to carry on His heavenly mission here below.
He is still the worker as gone up. In Mark 13 you find Him as one who has
gone away, and set “every man his work, and commanded the porter to
watch”: then He comes back to see if each is at His post of service and
watching; whether at even, or at midnight, or at the cock crowing, or in the
morning. Thus, is the Lord’s coming presented in keeping with the gospel
of His service — His own work, or that of His servants. He comes back to
see if each servant is at his post.

Beloved friends, here let me say to you that it is a very solemn thing for
every soul to enquire, Am I filling up the little niche of service that He has
given me? There are not only great gifts, but joints and bands; and the
body of Christ is said to increase by the joints and bands; every joint
supplying that which belongs to itself in the mutual and effectual working
of the measure of each one part. It is a great thing if each has found out
his own path of service for the Lord. It may be by earnest prayer in one;
by the use of his temporal means in another; of the spiritual giftsin a
third. In one way or another, He has given us something to do for Him,
and He is coming back to ascertain how each is discharging the duty
given him, and “at an hour ye think not.” Therefore, after giving to each
his work, and commanding the porter to watch, He says, “What | say unto
you, | say unto all, Watch.”
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Now in Luke, who is the great moralizer, presenting things morally to
men’s souls, and looking for a moral state in them, we find another thing.
If Matthew gives us the official glory of the Messiah, and Mark the mission
of service of One who “went about doing good”; Luke gives us Himself —
Jesus, the Son of man — dealing morally with man. What then, will he
look for, as he presents to us the Lord’s coming? A moral state of soul in
those whose is such a hope. In Luke 12, “Let your loins be girded about,
and your lights burning” — that is not resting here; “Arise, depart, for this
is not your rest, it is polluted.” If you compare every place in scripture
where you find girded loins spoken of, you will find the characteristic of
the place is toiling and journeying on in a scene where your heart and
affections must be braced up, they must not flow out here; it is a place of
conflict and toil of some sort or other.

He speaks here of a “little flock.” Be says, | have charged myself with
your circumstances, you need not be of a “doubtful mind.” Let your loins
be girded, and your lights burning, and ye yourselves “like unto men that
wait for their Lord.” Notice the word “like”; that the world might take
knowledge of them. Nothing tests the heart like it. | say there is nothing in
scripture that has such testing power with souls. If the Lord’s coming be
the horizon of the soul, see how little you will care for this scene. How
little laying up for the future. The world would say, Well, it is plain what
the man is doing. His hope is imprinting itself on his life, and acting itself
out in all his ways. Of what value is this blessed hope if it be only held as
adoctrine?

What is so blessed is, that it brings a divine person before the soul, and
the heart is drawn out after Christ: it cultivates intimacy with Christ as we
pass through this scene. Your heart is in the very condition that will
welcome His return; it enjoys and cultivates a deepening intimacy with the
one for whom it waits. Nothing brings Christ so personally before the soul
as the hope of His coming.

Now John presents to us the divine Word manifest in flesh; the only
begotten Son of the Father, the Son of God. And instead of a coming in
power and glory, or in scrutiny of service, or as expecting a moral state of
soul and heart to answer His own, He says, “l go”! (John 14). | must take
your heart and affections out of this place and all earthly hopes. | must
lead them into the Father’s house, where there are many mansions.
David’s kingdom and Messiah’s glory must now fade away in your hopes
and hearts. The day will come when all that earthly glory will be
consummated. But your hopes are in another sphere. | am about to enter
the Father’s house as man. | have wrought out your title to be there, on
the cross. | enter it myself in the title by which you will enter into it. Then
“l will come again and receive you unto myself; that where | am, there ye
may be also.” Thus His instruction deals with and supersedes the hopes
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of the Jewish hearts around Him, and, as a consequence, suits our hearts,
which have had no such hopes at all.

How blessed, beloved friends, to find, the moment | am free in heart and
conscience before the Father, in the knowledge of His grace, that there
was an abode in His house on high for me before ever the world was! Why
is it that we never find any description of the Father’s house in scripture?
You have the heavenly Jerusalem described in her wondrous glory and
displayed as His bride — but never the Father’s house. Because you are
supposed to be familiar with the Father’s Son, the Father is revealed in
Him; and then it is sufficient to know that He is there, and the heart rests
content in peaceful joy in the sense that where Jesus is, it is enough!
“That where | am, there ye may be also!”

There is but one other passage in John that brings you thus into heaven
and the Father’s house. This is suited to him because he is occupied in
unfolding God on earth in Christ — not as Paul, who rather shows us
Christ as man gone on high, and our place in Him in glory. The other
passage | allude to is John 17: 24.

So far as to the general truth of the Lord’s coming in the gospel
narratives. He had come and presented Himself to bring in, in grace all the
glories that the prophets had spoken of, but was rejected. When He
comes again He will bring in, in glory, what was refused in grace. We will
turn now to the two epistles of Paul to the Thessalonians. In them we shall
find that the pathway entailed on the saints, and the circumstances which
occur between the two great points | have before named, all come out.
These epistles fill up, as it were, the gap between. So needed and suited
too, to perfect that which was lacking in the faith of those saints at
Thessalonica.

I might remark in passing, as to this chapter (Acts 17) that it illustrates the
word of Paul, so frequently misapplied to cover worldliness, and mingling
in the world. | allude to, “l am made all things to all men, that | might by all
means save some” (1 Cor. 4: 22). Acts 17 explains or illustrates his
statements. If he goes into a synagogue in Thessalonica to speak to
instructed Jews, he takes up the scriptures they knew and profess to
believe: if to Athens, amongst the wits and philosophers of that city,
noted for learning and human wisdom, he takes his text from one of their
altars, on which was the inscription, “To the unknown God,” and quotes
from one of their own poets a sentence which judged all their idolatry,
“For we are also his [God’s] offspring” (Acts 17: 28). Then, again, when He
passed into the cities of Derbe and Lystra, where the grosser and more
superstitious forms of idolatry prevailed, he preaches that they should
turn from these vanities unto the living God, which made heaven, and
earth, and the sea, and all things that are therein: who in times past
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suffered all nations to walk in their own ways. Nevertheless he left not
himself without witness, in that he did good, and gave us rain from
heaven, and fruitful seasons, filling our hearts with food and gladness”
(Acts 14: 15-17). He adapted himself to the turn of mind and religious
thoughts of men — keeping his own liberty with and in Christ all through,
and thus becoming all things to all that he might win the more.

Now in Thessalonica he took up in the synagogue their own scriptures,
and unfolded what had happened to their Messiah as foretold there —
“Opening and alleging that Christ must needs have suffered, and risen
again from the dead; and that this Jesus, whom | preach unto you, is
Christ.” (Acts 17: 3). Then, when we examine what he wrote to them
afterwards, he alludes to the fact that this rejected Jesus, who was their
Deliverer from the wrath to come, had not saved them from a path of
suffering, but that His path was theirs. “Wherefore, when we could no
longer forbear, we thought it good to be left at Athens alone; and sent
Timotheus, our brother, and minister of God, and our fellow-labourer in
the gospel of Christ, to establish you, and to comfort you concerning your
faith; that no man should be moved by these afflictions: for yourselves
know that we were appointed there unto. For verily, when we were with
you, we told you before that we should suffer tribulation; even as it came
to pass, and ye know.” (1 Thess. 3: 1-4).

Thus the path of this suffering, dead, and risen Christ was shared with
those whom His love had called to inherit with Him His future glory! How
sad the mistake the Corinthians made in this. They had “reigned as kings”
without Paul. “Would to God,” he says, “ye did reign”; for Christ would be
reigning too (now He is “expecting”); and Paul then would “reign with
you” (see 1 Cor. 4: 8).

You will remark too, how bright and beautiful was the state of these
freshly converted saints. “Ye were ensamples to all that believe in
Macedonia and Achaia. For from you sounded out the word of the Lord,
not only in Macedonia and Achaia, but also in every place your faith to
God-ward is spread abroad; so that we need not to speak anything. For
they themselves [the heathen] show of us what manner of entering in we
had unto you, and how ye turned to God from idols to serve the living and
true God; and to wait for his son from heaven, even Jesus, which
delivered us from the wrath to come.” (1 Thess. 1: 7- 10).

Why was it that their Christianity was so bright? Because, whenever you
find Christianity so, depend upon it, it is very objective. That is, Christ, as
aliving person, is so thoroughly before the heart, that the saints are lifted
out of themselves, and every eye and heart is filled with Him.
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In the first chapter (ver. 10) we find how this suffering, dead and risen
Jesus had gone on high to His Father’s house; and how these beloved
saints were waiting for God’s Son from heaven. It is not as “Son of man”
we have thus to do with Him but as “Son of God.” Paul was the first who
preached Jesus, “the Son of God” (Acts 9: 20). The Father had raised up
His Son from the dead; and He is our deliverer from the wrath to come.”
“To serve” and “to wait”: “to serve the living and true God, and to wait for
his Son from heaven,” was their blessed occupation here.

Now, while they were thus serving and waiting, some had fallen asleep.
You do not find in the doctrinal parts of the New Testament that a saint is
said to die. No; he has been laid to sleep. “Death is ours,” and Jesus had
taken it out of the hands of Satan; it was no more wielded by him who had
the power of death, as the “wages of sin,” over the saints of God. Some
amongst them had “fallen asleep,” and those who remained were
troubled. They thought those who had thus gone would lose the blessing
for which they waited, and they sorrowed for their loved ones who had
gone. It was needful, then, to come in and reassure their hearts, and Paul
is given an express revelation to do so. Suppose one whom we loved had
fallen asleep, what comfort would be given to us now-a-days? Would it be,
Be comforted, God will bring them back? Rather would it not be, Ah, you
will go to him? Would it not be something like that by which David
comforted his soul when the child died: “But now he is dead wherefore
should I fast. Can | bring him back again? | shall go to him, but he shall
not return to me” (2 Sam. 12: 23).

Nay; the hope is for Jesus to come for us, and bring with Him those who
have gone before. Now Paul says, at the close of 1 Thess. 4, “l would not
have you to be ignorant, brethren, concerning them which are asleep, that
ye sorrow not, even as others which have no hope. For if we believe that
Jesus died and rose again, even so them also which are laid asleep
through Jesus will God bring with him.” It is not “them which sleep in
Jesus.” Jesus, the true David has taken Goliath’s sword. He has disarmed
Satan, who wielded the power of death, by going down into his domain of
death. Therefore says Paul, “Death is ours.” It is not now the wages of sin
to the believer: that which leads sinful man to the judgment which lies
beyond. The Lord has taken it into His hand, and if a saint who has waited
for Him here below, has rather to wait with Him on high, he is “laid to
sleep through Jesus and God will bring them with him.”

The terms of the last clause of 1 Thess. 4: 14 would apply, | apprehend, to
the saints who have slept from Stephen and onward. Only such are before
the apostle’s mind, though not of course excluding any: Christ the first-
fruits, afterwards they that are Christ’s at his coming.” Because the Son of
God had first to take a personal name — “Jesus.” He did so when He
became a man. “Jesus” is His personal name. Then He had to die and rise
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again, and disarm the enemy, taking death into His own hands. It does not
say, Laid to sleep by Christ, but “through Jesus.” It is His action now. He
has hushed the saint to sleep, as the mother has hushed her child! The
spirit of the departed one is with Him; his body in the dust. When Jesus
comes they will be re-united. The power God in resurrection will glorify
the saint who has been fitted for the glory by His blood.

“For this we say unto you by the word of the Lord.” (Paul is about to give
a special revelation. When he does this, he marks it strongly, as, “Behold |
show you a mystery,” and the like). “That we which are alive and remain
unto the coming of the Lord, shall not prevent [that is, anticipate, or, go
before] them which are asleep.” If there is any advantage as to time they
have it. “For the Lord himself”; it is not merely “The Lord,” but “Himself
shall descend”; as He had said, “l will come again, and receive you unto
myself”’ (John 14: 3). He will leave His Father’s throne and descend from
heaven “with a shout.” The shout is one of relationship with His own. His
voice once called us out of darkness to Himself. The same voice gave
forth the bitter cry, “My God, my God, why hast thou forsaken me,” when
under the hand of God as made sin for us. It is the same voice which now
speaks in the accents of divine grace from heaven in the gospel (Heb. 12:
25). This voice of the Good Shepherd which we have known in our inmost
souls, but which the world discerns not, will speak once more to those
who are His, by this shout of relationship. Then the “voice of the
archangel” carries it on, and the “trump of God” gives its sanction to all.
Then the “dead in Christ shall rise first.” If there be a moment of
precedence they have the advantage of those who are “alive and remain.”
You will mark that it is the “dead in Christ” for it embraces all the saints of
God.* When this wondrous rapture takes place thereis no distinction
between the Old Testament and the Church of God. “In Christ” marks a
state or condition; they have not died “in Adam,” but in Christ.” Just as
you cannot speak of a person being in Jesus — that is a personal name
but “in Christ.” Then we which are alive and remain shall be caught up,”
[or snatched up] “together with them in the clouds, to meet the Lord in the
air, and so shall we ever be with the Lord. Wherefore comfort one another
with these words.”

This is only one stage. The Father’s house is more than meeting Him “in
the air.” “In my Father’s house are many mansions {abodes} . .. that
where | am, there ye may be also” {John 14: 2}. That is, the Father’s
house. It is there He presents His saints as the fruit of the travail of His
soul. This is ever the order, “First children, then heirs.” As in Eph. 1,
“Predestinated to sonship through Jesus” (v. 5): then “ In whom we have
obtained an inheritance.” The highest relationship we have is sonship to
the Father.
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Thus we have (Eph. 3: 18): “To the end that he may stablish your hearts
unblameable in holiness before God, even our Father, at the coming of
our Lord Jesus Christ with all his saints.”

Now you find that time apostle will unfold the evil that is to be manifested,
while the saints are on high, before their shining forth in glory with Christ;
before the “Lord comes with ten thousands of his saints.”

This rapture of the saints of God is a positive necessity in the completion
of the grace which has taken up our cause. One feels that scripture would
be incomplete without it. It is the consummation — the finish of the grace.
It is power putting them into the glorious place for which His precious
blood has fitted them the positive result of the meetness in which they
now stand.

It has been said, but mistakenly, that it is only those who are actually
waiting for Christ who will be caught up when He comes. But scripture
never supposes that a saint is not waiting for Him. It always gives us the
normal condition of Christians; our common level as to standing and
hopes; though degrees of apprehension and joy are no doubt fully
recognized. Consequently you never find in scripture that a saint is not
waiting for Christ. Many, alas! have sunk into the abnormal state; many
have never had the hope — never have had bridal affections awakened.
Does this set aside this blessed hope? Does it change His sovereign
grace? No! blessed be God, and the rapture of His saints is the fruit of
sovereign grace; and waiting or not, all will be included in that wondrous
army — for He must see the fruit of the travail of His soul.

Now the word for “coming” is a large and comprehensive term in
scripture as we have seen. It embraces in its scope the interval from the
catching up of the saints, till their shining forth in glory — their
manifestation with their Lord to every eye. The Lord will do many things
during that interval. His first action will be to move from His present seat
on His Father’s throne to meet them in the air. His voice is heard, “And the
dead in Christ shall rise first: then we which are alive [the remaining ones]
shall be caught up together with them in the clouds, to meet the Lord in
the air: and so shall we ever be with the Lord.” (1 Thess. 4: 16, 17).

We gather another step from 1 Thess. 3: 13. He presents them to His
Father, in His Father’s house on high. “First children, then heirs,” is the
divine order. We shall then taste the joys of the Father’s house, already
become the home of our hearts, amid its many mansions {abodes}. In this
passage we find the “coming” looks on to a moment beyond their
presentation in the Father house; and this because he had introduced the
thought of responsibility and holiness. Hence it runs on to the moment
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when they appear with Him; and all responsibility as to their path and
ways of holiness has passed under the scrutiny of His eye.

When the saints are thus safely housed on high, the complete unfolding
of the evil on earth takes place. These epistles go on to develop that; so
you see, we are finding in these scriptures the steps between our two
points in Acts 17. The world goes on saving “Peace and safety” on the
eve of her “sudden destruction” out of which “they shall not escape.”

Nothing can be more solemn than the state of things at the present hour.
The cry from the infidel heart of many is, The world awaits a man. You,
beloved brethren, are informed of what is coming. Like “the prudent man”
who “foreseeth the evil, and hideth himself,” while “ the simple” — the
foolish — “pass on and are punished” (Prov. 22: 3). You are trimming your
lamps, and going forth to meet your Lord. People tell you that the coming
of the Lord is death. What folly! Who ever heard of death being our Lord?
And His own lips have told us to be “Like men that wait for their Lord.”
Jesus is this. He is our Lord and Saviour, and He looks that our hearts
may indeed, with unworldly joy, wait for Him.

In 2 Thessalonians 2 he recalls their hearts, and exhorts them by their
proper hope, “The coming of the Lord, and our gathering together unto
him,” not to be shaken by the false letter, “as from us” (v. 2), that the “day
of the Lord had come.” The open manifestation, or “day” of the Lord,
would not come while they were here, and before that day, the lawless one
the man of sin — would be revealed. The mystery of iniquity was then at
work; the apostasy would come, and then he who would sit in God’s
temple as God, would be there. The Lord would then appear in glory with
those heavenly saints, who come with Him from the Father’s house on
high. The day that would “burn as an oven,” when the brightness of the
glory of the Sun of Righteousness would consume the wicked to ashes,
and bring in healing and refreshment to the now cleansed and prepared
millennial earth! This wilful king — this lawless man would meet his
doom, as those too who were deceived and who wilfully followed him, not
receiving the love of the truth that they might be saved.

You have often noticed the “wings” of “the Sun of Righteousness,” when
reading Mal. 3. | believe they allude to the saints previously caught up,
who wait for Jesus, the morning star, before the dawn; before He appears
as the “Sun” of that day of glory. This is hinted too in Matt. 13: 41 43. “The
Son of man” cleanses His “world kingdom” from all things that offend and
them which do iniquity; and then the glorified saints shine forth as the
sun — His wings — in their Father’s kingdom on high. When He does
arise, to bring in that glorious day, it is with burning as an oven, which
consumes to ashes the wicked, and with “healing in his wings” for others.
If He consumes the lawless one with the Spirit of His mouth and destroys
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him with the shining forth of His coming {2 Thess. 2}, the glorified church
becomes then the channel of grace to the renewed earth. Through her,
and out of the throne of God and the Lamb in her midst, comes the living
stream of the water of life, to a world where healing of nations is yet the
service of His redeemed. (See Mal. 3 and Rev. 22: 1, 2))

So here in Thessalonians, He comes to consume some in judgment and to
be admired in those that believe in that day [2 Thess. 1], when the Lord
will make good all that has been ruined by the first or responsible man. He
takes His great power, and reigns for the thousand years.

Now, beloved brethren, what has been the great sin of the professing
church? It has been the giving up of the constant, immediate hope of the
Lord’s coming. | would beseech you, whenever you find the faintest
thought introduced of something yet to he accomplished between this
moment and the Lord’s coming for His people, treat it as it deserves — as
the voice of the evil servant who said in his heart “My Lord delayeth his
coming”! You may not be able to interpret scripture to any great extent;
you may be a plain man, but one whose heart is true to Christ. | pray you
hold fast what you do know — that His coming for His saints is your hope;
and do not let what you do not know disturb your hope — do not allow the
evil servant’s voice to find an entrance into your soul. Treat it as His
voice, even if it come clothed with all the veneration of antiquity, with the
opinions of centuries, the learning of divines the piety even of men who
have lived and died for Christ. Treat it | say, as the evil servant’s teaching,
and refuse it if you would be faithful to an absent Lord.

See what the evil servant’s teaching (Matt. 24: 45-51) produced in the ten
virgins who had gone forth at the first to meet the Bridegroom (Matt. 25: 1,
etc.). “Then shall the kingdom of heaven be likened unto ten virgins,” etc.
At a certain moment then before the eye of Jesus when He uttered the
parable, the profession of Christianity about to be set up, would assume a
certain character; all who had gone forth would give up the hope, and
would go in again to rest; “they all slumbered and slept.” The hope of His
coming was soon treated as heresy. Then the midnight hour came, and at
that solemn moment the cry was revived. His heart desires not to find His
people sleeping amongst the dead. He has revived the hope which lay
dormant for centuries. He has given His one awakening cry! He never
repeats it! It may wax louder and louder — God grant it while He tarries. It
may find aresponse in many a heart sunk down in dead formalism: but
remember, He never repeats it. Where do we now stand in this time of the
breaking up of everything? In the little interval between the midnight cry
and the, dawning of the day. The exercised eye sees in the confusion of
the present moment the action after the midnight hour. But mark the calm
and peaceful attitude of those five wise ones. They are beautifully
conscious that they have their title to go in. There is no hurry — no
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hesitancy as to this. Mark, too, their active state. They are trimming their
lamps, and there is oil (the Holy Ghost) in their vessels. The foolish, poor
things! are on the search for it. See the crowds around you at present.
Some deluded into Ritualism; some into Popery, with her pretentious
claims; some turning to one thing; some to another. All seeking for the oil
which the wise possess. They know not where to procure it. And in their
search — in the active state, too, of the wise — they are sundered. God is
separating “the precious from the vile”! They had started together some
time before, awakened by a cry they may not have understood. But in their
search they are parted from the wise. The wise do not follow them; but the
foolish have to come and seek counsel from the wise. Mark, too, when the
door was shut, the despairing clamour for admittance. But the day of
grace was past, and hope was gone for ever! | can conceive nothing more
deeply solemn than the cry, “Lord, Lord, open unto us.” And the calm
righteous answer of One whose heart is still open to welcome the lost
ones in the day of grace, “Verily, | say unto you, | know you not.” Does not
this convey to us the thought that a day is coming, when the careless, the
procrastinator, and the professor, will awaken to the awful reality that the
door is shut, never more to be open to them; and that a cry of despair and
conscious ruin will echo through the length and breadth of these lands,
so long favoured with the light of Christianity? Oh that sinners would be
wise — would consider the solemnity of the moment we occupy in the
history of things around us. How soon that door may be shut, and hope a
thing of the past. How little response too, has the cry found in the hearts
of His own; still, before the judgment of the professing body comes, He
would warn His people, and awaken them, that their well-trimmed lamp
may light Him in, and throw back the darkness which grows more dense,
as the moments, precursor of the dawn, speed on their way!

May our hearts watch and wait for Him the bright and morning star. To be
found watching and waiting when He comes, will repay the heart that
mourns His absence, and lives here, by, with, and for, an absent Lord!

Lecture 6:
The Church in the Glory; and the Father’s House.

| have sought hitherto to present to you some of the great salient features
of the church of God. What she is in His counsels and purposes; what she
is as now maintained on earth by the presence and power of the holy
Ghost; what man has made of it all here below, and the aspect in which
Christ is seen with reference to the great profession of Christianity on
earth; and lastly, what the path of the Lord’s people is, amidst the havoc
and ruin around them at the present hour.
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God is recovering His saints by the truth, to walk in the truth of the church
of God, as gathered together in the name of the Lord Jesus Christ before
He comes. There can be no ecclesiastical recovery of the whole church;
to attempt it is only failure, and only makes confusion more confounded.
But God never compels His children to sin. He never leaves them without
a path in which they may walk worthy of Him, and where the heart and
conscience may be at rest.

It is a cheer to one’s heart, too, to think that He will maintain to the end a
faithful few, whose path and ways will answer to His mind and will. The
last prophet of the Old Testament recognized and addressed aremnant in
the midst of what was so evil at that day, and such aremnant was found
when the Lord first came (see Luke 1, 2). The later epistles of the New
Testament take account of a godly few, building themselves up in their
most holy faith; and the heart looks that by grace there will be found
those in that faithful condition, when He comes again.

On a previous occasion | spoke to you of our blessed hope as connected
with our present condition that of the coming of the Lord Jesus for His
own. How far, shall we ask ourselves, have we been living in that hope
during the past week — the past day? How far has it been the expectation
of our souls from hour to hour? Has the person of the Lord Jesus Christ
been livingly before our hearts? There are two reasons why we should
wish for His return: first because there is so much here below contrary to
His glory; and secondly, because we love Him and long to be in His own
immediate presence. And this will be enhanced as the heart seeks
intimacy and deepening acquaintance with Christ who has given Himself
for us.

On this occasion | wish to speak to you a little about “the bride, the
Lamb’s wife,” as displayed in the millennial glory. God acts upon our
souls by His truth thus: He brings the future glory before us as a present
practical reality in its sanctifying power. He unfolds to us the glory
prepared for us from everlasting, a boundless field of endless joy; points
us to One who has gone on high, the centre of it all, One who can absorb
our heart’s affections as the alone worthy object of them — Christ, whom
we have known below in weakness and sorrow, the centre of that scene of
light and blessedness. He has given us the Spirit to dwell in us, and to
make heavenly things known to us now; to unfold those things that “Eye
hath not seen, nor ear heard, neither have entered into the heart of man,
the things which God hath prepared for them that love him. But God hath
revealed them unto us by his Spirit: for the Spirit searcheth all things, yea,
the deep things of God.” (1 Cor. 2: 9, 10). He takes of the things of Christ’s
glory, and puts them before us now, that we may live in them — live in the
Father’s love, and in the love of Christ which passeth knowledge — that
while here we may be the reflection of Christ. Thus He unfolds the glory,
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that our hearts may he carried into it, and that it may have its own
sanctifying effect upon us.

It is interesting to trace how much, and in what different lines, the
practical power of the glory of God is brought before us in the Epistles.
The glory is the consummation of His grace to us.

Take up the Romans, where it enters into our hope (Rom. 5: 2), we “rejoice
in hope of the glory of God.” We cannot be more meet {fit} for heaven,
because our meetness depends on what Christ has done; but our capacity
to enjoy that glory may, nay it ought to grow. As has been beautifully said,
The present sanctification has all the elements of the future glory; and the
future glory contains all the qualities of the present sanctification. So it is.
We are formed by what we make our object. So Paul who gives us the
result of his experience of Christ: what he had “learned.” “Yea, doubtless,
and | count all things but loss for the excellency of the knowledge of
Christ Jesus my Lord.” It was the spring of his devoted path of service
and self-surrendering toil! “To me to live, is Christ”: his chief and only
aim, “That Christ may be magnified in my body, whether it be by life or by
death.” Yet the morel he knew Him, he longed to know Him: “that | may
know him.”

Take the 2 Corinthians (2 Cor. 3: 18), “We all beholding the glory of the
Lord with open [unveiled] face, are changed [transformed] into the same
image from glory to glory.” “We all,” he says, it is the common joy of
every Christian to gaze upon that glory shining in the face of Jesus, and
thus be transformed. The first look was on a lifted-up Son of man dying on
the cross for our sins. But He is not now there: He has left the cross,
passed down to death and the grave, risen, and gone on high, witness
that the righteousness of God has been vindicated against sin, and is now
displayed. Do | seek to be like Him? What heart that knows Him does not
long to be transformed into the same image? How then shall it be? By
studying a humbled Christ, and seeking to walk as He walked? Nay; the
power is not found there. Shall | seek conformity and likeness to Him, by
occupation with myself, looking into my own heart to produce what is of
Him there? No: that will never do it! How then shall | become like Him? By
occupation of heart with Christ in glory: by gazing and feeding upon, and
engrossing my heart with Him in the sphere of God’s unsullied light where
He fills all things, and flesh and self can never come. There | find that a
thousand things grow dim, which are not suited to that scene, nor to the
heart of Him who is there. Flesh and self wither down to their true place of
death: the beauteous lines of Christ are written upon the fleshy tables of
the heart, by the ministry of the Holy Ghost, and the moral traits of His
glory are reproduced in the deepening conformity of our ways to Him.
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Stephen, gazing upon his Lord in glory, meets the stormy waves of a
world that hated his Lord before it hated him; and their vessel, broken by
the stones of the multitude, only emits the beauteous light of his glorified
Lord as he tastes the fellowship of His sufferings. He is delivered to death
for Jesus sake, and the life of Jesus is manifested in his mortal flesh.
Here | cannot pass on without remarking one feature in which Christ
excels — for in all things He must have the pre-eminence. Stephen first
says, “Lord Jesus, receive my spirit”’: and then kneels down and prays for
Saul and those who were stoning him, thus setting his spirit free. Not so
Jesus. First He says, “Father, forgive them, for they know not what they
do” (Luke 23: 34), and at the close of the cross He commits His spirit to
His Father. The order is reversed; Stephen was but man — though
blessed martyr indeed; Jesus was the manifestation of divine goodness:
Man perfect in dependence before God, He was also God perfectly
revealed to man.

In Colossians too, where we are; seen passing through the deep, heart-
searching circumstances of the wilderness way, the glory of God is again
brought to bear on us. “Strengthened with all might,” for a scene where all
is against us. What is the measure of the strength? “According to the
power of his glory” (not “glorious power”). What wonderful results will be
produced with such strength, you say. But, to what are we strengthened?
“To all patience!” Is not that a new way of making me patient in this
scene? Patient amidst its sorrows, trials, temptations, and heart-rendings.
And “strengthened . . . to all long-suffering”; the long-suffering that bears
without a murmur every evil work, as it can perform every good work
through Christ that gives it strength. But this we have already had before
us: only “with joyfulness” crowns the verse. It is not the heart assuming
an attitude of submission with sorrow at the core, what is called
resignation (a word unknown in scripture). But heart’s joy springing up to
Him in glory, in answer to the resources of His glory that strengthen for
the same path of peaceful rest in a Father’s love and will that
characterized Him.

Turn to James, and again you find the glory and its principles presented
as a motive and power for conduct here. “My brethren, have not the faith
of glory, with respect of persons” (James 2: 1). If you have faith — the
faith of glory, to which your steps are wending, do not go on with the
spirit of the world, which puts the poor man in the low plane, and arich
man in the seat of honour! Let the principles of the glory form your ways,
so that the spirit of the world may be broken in you.

Again; look at 1 Peter 4: 14: “If ye be reproached for the name of Christ,
happy are ye; for the Spirit of glory and of God resteth upon you: on their
part he is evil spoken of, but on your part he is glorified.” When | feel that |
have been reproached for the name of the Lord, it is as if the skirts of the
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glory had touched me! The spirit of the glory where Christ is has, so to
speak, touched him who has been slighted for His name. Take it where
you will, beloved brethren, the power of the glory of God is brought to
bear for present sanctifying on our hearts and ways. So that whether for
hope. or conformity to Christ; for patience by the way, or to deal with the
spirit of the world; or with regard to the reproach of Christ, the glory of
God as revealed in Christ is pressed upon the soul as the power for the
production of what is of Him in the Christian. See John 17: 19.

But to turn to my subject. | just name at once in passing, that the verses
we have read (Rev. 21: 9-27; Rev. 22: 1-5), give us the description of the
millennial display of the bride to the world. The saints have been taken up,
and from ch. 4 are seen in heaven during the judgments which follow,
preparatory to the kingdom of our Lord Jesus Christ. In Rev. 2, 3 the
church is in its present condition; in Rev. 4 the saints are seen in the
glory, where they remain until they appear as the armies of heaven with
Christ in judgment, in Rev. 19: 14. Then Satan is bound, and in Rev. 20: 4-
6 the fact of the thousand years of the kingdom is stated; then you find
the short season after the thousand years when Satan is loosed once
more (Rev. 20: 7-10). The judgment of the great white throne ends the sad
history of this earth, and the new heavens and new earth follow (Rev. 20:
1-8), which closes all. One thing remained to be told, and we find it then
follows, and forms my subject for this evening.

The bride, the Lamb’s wife, is seen in her personal and her relative glory.
And what is of such real moment and blessing to our souls is, that all the
sanctifying work which Christ is now accomplishing in His saints will
come out, and the result will be seen in the glory as here displayed. We
read that He “loved the church, and gave himself for it; that he might
sanctify and cleanse it with the washing of water by the word. That he
might present it to himself a glorious church, not having spot or wrinkle
or any such thing; but that it should be holy and without blemish.” What a
motive, then, to yield ourselves to Him that His grace may be not
hindered! He sanctifies by the action of the word; He discloses all that
hinders fellowship with Himself in that bright scene; He reveals and
unfolds Himself to the hearts of His saints — to wean them away from this
scene, and fill their hearts with Himself. Then, He will present His church
to Himself glorious, without a spot of defilement or wrinkle of old age —
not a trace of the scene through which she has passed; the heavenly Eve
of the last Adam for the Paradise of God!

This wonderful scene is too often looked upon as something of the future;
a description, no doubt with real points of interest, yet presenting but little
in present formative power to our souls. When the display of that day of
glory comes, it will be too late to use the scripture in this manner.
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I think it will be seem that in this display of glory, what Christ was
personally, what the saint — the church was left here to be — relatively,
by His grace, and what the glorified church will be absolutely, as
displaying the glories of the Lamb — all these come out in this scene.

“Having the glory of God” (Rev. 21: 11). One thing must strike us forcibly;
itis, how much the glory of God is interwoven with the description of the
heavenly city. You have it both in literal words and in figures. You find it in
the foundations of the city; in its walls; in its light within and appearance
without; all is glory! It underlies, surrounds, enfolds and lights up the
whole scene. The glory of God has enwrapped the saints, and they dwell
in the glory of God. No doubt, it is her millennial display; still it gives
character to the church, that even now is set in this world to display the
moral traits of that glory to it. “The glory of God did lighten it, and the
Lamb is the light [or light bearer] thereof.”

Here it is seen, in the perfection of the given glory of Christ, as answering
to its full character. He, not to say we, could not be satisfied if it were not
so. Sheis the display of the glory to the millennial earth. She does not
come down to earth herself, but sheds the light of that glory upon
Jerusalem below. As the heavenly Jerusalem the church still keeps her
character as the display of grace; as Jerusalem below will be the centre of
earthly government in that day. How sad to see a Christian who is
heavenly even now (1 Cor. 15: 48) try to mingle these two principles; as
for instance, a Christian acting as a magistrate, or taking part in the
politics of the world. What is he doing? Seeking to mingle the government
of the earth with the grace revealed from heaven. It is impossible now, but
both will have their place in the millennial display of the glory of Christ. If
from the heavenly Jerusalem — the vessel of grace — the leaves of the
Tree of life are ministered for the healing of the nations; in the earthly
Jerusalem is seen judgment returned to righteousness: “The nation and
kingdom that will not serve her shall perish” (Isa. 60: 12).

In this chapter one of the seven angels comes, which had the seven vials
full of the last seven plagues, and carries John in the Spirit to a great and
high mountain. It is not a wilderness from which he sees her (cp. Rev. 17:
3). It is striking the different stand-points from which the seer views each
vision as it passes before him in this book; each place suited to that
which he beholds. Upon the “sand of the sea” (Rev. 13: 1), he stands to
see the beast arise “out of the sea,” which typifies the renewed Latin
Empire arising from the seething mass of the nations. The “wilderness” is
a fitting place from whence to see the mystic Babylon, drunken with the
blood of saints and martyrs of Jesus. A “mountain,” “great and high,” is
the platform from which to behold this heavenly Jerusalem — the bride,
“descending out of heaven from God”; she does not come to the earth,
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but is let down that the earth may see her glory, the glory of God
displayed in her.

It is remarkable that what we know as members of Christ now, by the
Spirit of God sent down, others will behold in that day. We read in John
14: 20, “At that day ye shall know that | am in my Father, and ye in me, and
lin you.” Mark the order here; the Son is gone on high, having
accomplished redemption, He is in the Father; the Holy Ghost has been
sent down and gives the consciousness of being one in nature and life
with Him who is there: we are in Him there, and if so, He is in us here. This
is the consciousness which the Spirit of God gives us now.

Now if we turn to a verse in John 17, we find that the order of John 14: 20
is reversed. He says there, “The glory which thou hast given me | have
given them; that they may be one, even as we are one. | in them, and thou
in me”; — here it is not Christ in the Father and we in Him; but the order is
exactly reversed. It is Christ in them as perfectly displayed, as the Father
was in Him. The Lord Jesus turns to the day of glory that is before us.
Thus He can speak of our being “made perfect in one,” and “that the
world may know.” Now, we should have walked so that the world might
have believed: but, alas, we have failed to display Christ to the world. In
what infinite grace He carries us in to the day when there will be no more
failure, but He will be perfectly displayed in us, “that the world may know
that thou hast sent me when it sees you, my brethren, and all His saints,
in the same glory as the Son of God — “and has loved them as thou hast
loved me.”

This city is that display. She has the glory of God — “Having the glory of
God, and her light was like unto a stone most precious, even like a jasper
stone, clear as crystal.” This is a symbol used for the glory of God (Rev. 4:
3). She has the glory “of God”; and yet it is called “ her light” (Rev. 21:
11). Why is this? Suppose God has produced the graces of Christ in the
saints here. Well, pure grace has done so; yet He has counted it to them.
So here; if the church has the glory of God, yet it is her light, by His grace.
What was Christ Himself? God manifested upon earth in that lowly Man.
You long to be like Him; you long that the graces and mind of Christ may
be reproduced in you; well those that are, are counted as yours, though
His grace has wrought them. As when in Rev. 19: 8, to His wife “was
granted that she should be arrayed in fine linen white and clean,” and this
linen said to be “the righteousnesses of the saints” though all absolutely
the production of His own grace in her. What He was upon earth, what He
produces in His people, and what He displays in glory, are all seen.

“And it had a wall great and high, and had twelve gates, and at the gates

twelve angels.” Here you find the human side, as well as the divine.
Twelve gates and twelve angels. If you look at Christ Himself on earth, you
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find the human side and also the divine. If He takes a little babe in His
arms, it is a beautiful act of humanity; but when He pressed it to His heart
He pressed it to the heart of God! A human act, yet divine. To the widow of
Nain: “Weep not,” came from the pitying human heart. “Young man, | say
unto thee arise,” was the voice of God that quickeneth the dead. “And he
delivered him to his mother,” again the tender heart of man! You do not
know which moment it is man, and which it is God, in those scintillations
of His moral glory. So in the heavenly city; if you find the “glory of God,”
you find the “twelve gates” as well.

The thought of the “wall” is security, as that of the “foundations” is
stability. The angels are willing doorkeepers; they have been the
instruments of the carrying out of the providence of God. Here they are
outside. Unjealous angels, who desire to look into the tale of grace to
man. The church now is “a spectacle to angels” and to men; so she will
be then. The woman ought “to have power {authority} on her head,
because of the angels.” Then the bride has glory as well, and the angels
stand as porters at the gates, thus beholding “the manifold wisdom of
God.”

Let me remark that the twelve apostles have a double place: in relation to
the kingdom below, as in the church on high. The Lord promised them,
“When the Son of man shall sit in the throne of his glory, ye shall sit upon
twelve thrones, judging the twelve tribes of Israel.” (see Matt. 19: 28). They
have the chief place in the administration of the kingdom, and are in the
foundations of the city on high. The names of the tribes are written on the
gates: the gate was the place of judicial authority and administration, of
which the tribal order of Israel was the centre “Lot sat in the gate,” etc.
This is now transferred to the church; hence the names of Israel’s tribes
written on her gates — the symbol of such administrative order — so
transferred. “On the east three gates; on the north three gates; on the
south three gates; and on the west three gates. And the wall of the city
had twelve foundations, and in them the names of the twelve apostles of
the Lamb.”

“And he that talked with me had a golden reed to measure the city, and
the gates thereof, and the walls thereof.” If you look at the earthly
Jerusalem in Ezekiel, He measures it with a line of flax (Ezek. 40: 3) as His
possession. But this will not suffice to measure that which is the fruit of
the travail of Christ’s soul. You may remember that in Eph. 2: 7, it is said
that by the church God will display, “in the ages to come, the exceeding
riches of his grace, in his kindness towards us in Christ Jesus.” You
cannot measure by human admeasurement that by which God unfolds
and displays to eternity the full extent of His riches of grace, in His
kindness towards us.
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God is the symbol of divine righteousness. The estimate of the full result,
now come in glory that can be displayed, of His counsels of eternity, can
only be according to His own nature. God alone can justly value the travail
of the soul of Jesus, when He made His soul an offering for sin: when He
presented to His Father a fresh motive for His Father’s love. “Herein doth
my Father love, me, because | lay down my life, that | may take it again.”
(John 10: 17).

“The city lieth four square . . . the length, and the breadth, and the height
of it are equal.” It was a cube, the symbol of divinely given perfection.

“The building of the wall was of jasper”; that is the symbol of the glory of
God. “He that sat [upon the throne] was to look upon like a jasper and a
sardine stone” (Rev. 4: 3). So was the “first foundation” of the wall. The
glory of God is thus the foundation, the security, the stability, and the
light of the heavenly city. Oh, how the heart worships as it contemplates
such a scene! His glory enfolds His people on every side.

“And the city was of pure gold, like unto clear glass.” Gold is divine,
righteousness and clear glass represents the fixed transparent purity of
truth. Thus, the city itself presents in this wondrous symbol what Christ
was Himself, and what the “new man” is, “which after God is created in
righteousness and holiness of truth.” It is not Adam in innocence, when
he knew not good or evil; nor Adam fallen, and righteous by the law, if
that could have been to fallen man. But created in all the beauty of God’s
righteousness by grace, and the transparent truthfulness of Christ — as
transparent as the day! If we look at our own hearts, what poor,
treacherous, double-minded things they are; but it is but so with God.
Thus set in divine righteousness before God, in Christ, with truth in the
inward parts; in the measure in which the new man is in action, it is like
Him who could answer, when asked of the Jews “ Who art thou?” “l am
absolutely what | speak unto you”: His words expressed Himself (John 8:
25).

As to the foundations, they are garnished with all manner of precious
stones. When God displays Himself He does it under the figure of those
coloured precious stones, as has often been remarked. Catch the ray of
bright colourless light from the sun and separate it in a prism, and you
find the colourless ray broken up, and resolved into the varied colours of
the rainbow. “God is light” — and dwells in the inaccessible light unto
which no one can approach, or can see. When He displays Himself in any
way, these beautiful colours symbolize this display.

Take the rainbow; it is the pure light of the sun shining through the tears

of the rain-cloud, but when broken up through those tears, exhibiting in
those heavenly lights and shades of colour the virtue of the colourless
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ray. When the high priest of old, with the breastplate of many coloured
stones, entered the holiest, the pure light from the mercy-seat was
reflected in each colour on his heart. Thus Christ is now sustaining His
people here in their weakness, and carrying them through this scene
according to the light of the heavenly sanctuary. By-and by, instead of
sustaining them in their weakness as now, He will place them in power on
high.

If you look at Christ on earth, you see the “Son of man, which is in
heaven,” displaying God on earth before our eyes. “In him dwelleth all the
fulness of the godhead bodily.” See Him weeping over Jerusalem: the
Messiah’s heart wrenched in mourning over His people’s sin. It was the
tender heart of man, but sprang from that deep and wondrous fountain —
“The tears they fell from human eyes, but they came from the heart of
God.” Thus was God displayed. The heart adores when one thinks we
have to do with a God who has stooped down to human tears, in a world
of tears.

Thus God takes up our trials, and sorrows and tears; and by them He
displays in His people the heavenly lines of that nature which suits His
heart, because it is His own.

“The twelve gates were twelve pearls.” Here a lovely thought finds its
expression. In it is seen that moral beauty and comeliness which attracted
the heart of Christ in the church, and for which He “sold all that he had.”
Internally we find the city is “pure gold like unto clear glass”; externally
the moral beauty of the pearl. Each gate showed out this. So with the Lord
Himself personally; so with the Christian relatively, who has “put on the
new man” where “Christ is all”’; and outwardly, the effect is that the lowly
traits of His grace are produced, and thus with the church collectively, if it
needed the whole that Christ might be fully displayed according to God’s
thought. Here we are carried on to the glory when it will be perfectly so.
Thus we see how the thought flows through the wonderful description as
to what Christ was personally, what His saints are relatively, in the
measure in which what His grace has wrought is seen in them, and what
will be seen in full display, when He “comes to be glorified in his saints
and admired in all that believe.”

“The street of the city was pure gold, as it were transparent glass.” The
figure was before used, v. 18. Here we find that not only the city, but the
streets are so. It is the reverse of what we pass through now, in a defiled
world. In that city of glory the feet will only come in contact with that
which answers to the new man within. Oh! if the heart does not “watch
and pray” now, how the soil is contracted, and the heart defiled! The heart
rests in the thought of a scene where it may let itself go; when watching
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and praying will be things of the past — never to be relaxed for an instant
now, because the flesh is in us and the world around us so suited to it.

There Christ alone will fill the soul. What joy without alloy! And it is sweet
to think that all the dissatisfaction one feels with one’s own heart now, is
but a note of sympathy with that scene on high where all things are of
God! There the very streets we shall walk on suit the nature of God,
already become ours in righteousness and holiness of truth. There we
may ungird our loins, for all only reflects His glory, and the more the heart
goes out freely the more worship is the effect produced.

So the description goes on, “l saw no temple therein.” In the earthly
restored Jerusalem the marked feature of the scene in the temple once
more (Ezek. 40 - 48). Here there is none. Why is this? Because worship is
all that is here: it characterizes the scene; “They shall be still praising
thee.” A Jew could hardly understand how there could be no temple. The
temple gave a character to his relationships with God. There God dwelt,
shut up from every gaze, to be reverenced. But if He shut Himself up
within the veil, He shut man out! He could not be there. How different this
wonderful scene of glory. There is no concealment of it. The unveiled
mystery of God is there, and the heart has nought to do but adore.

It is humbling to discover how little concentration of heart there is with us
now for worship. How little there is of that “looking up steadfastly” — that
fixedness of soul. Worship is the character of the place to which we are
going; there it goes on for ever. Even here the little tributes of praise our
hearts can bring are sweet to Him; “the Father seeketh such to worship
him.”

“l saw no temple therein, for the Lord God Almighty and the Lamb are the
temple of it.” The whole city is the sanctuary of His presence. “And the
city had no need of the sun, neither of the moon, to shine in it,” no need of
borrowed light “for the glory of God did lighten it.” We had the glory
encircling and entering into the whole structure of the city. Here it is the
light of it. Even now if there is light in our hearts it is the light of that glory
shining on the face of Jesus. All the glory of God shines concentrated on
that face, and we gaze on it without a veil and at peace; nay, the fact that it
shines on the face of Him who gave Himself for me, engages me to be
occupied with the glory thus revealed. So it will be for ever. He bears the
glory. Would that like the Queen of Sheba, we knew even now what it was
to be so taken up with Him, in whom all the glory of God shines before the
opened eye of faith, that self might be entirely displaced. There was no
more spirit in her, and she pours out her treasures at His feet. Then it will
be perfectly so. The heart that has learned to know His love, will be at
home with Him in that scene of light and untold joy.
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“And the nations shall walk in the light of it.” Here there enters another
thought. Worship if I look within, testimony if | look below. “l in them and
thou in me,” is fulfilled. “The glory which thou hast given me | have given
them.” There Christ is seen in the saints, who are the radiance of His glory
to the nations below.

Worship and testimony are true now too in their measure in the saints. As
a holy priesthood you go in to worship Him, as a royal priesthood you
come out to show forth the virtues of Jesus (1 Peter 2: 5-9). So if there is
worship filling the scene, there is testimony, for the spared nations walk
in the light of that heavenly city. The worship is feeble now; so is the
testimony a poor gleam of light in a dark world. Still the gleam is there, in
Christianity, poor though it may be. And in that measure the nations of the
earth walk; other light there is none.

“The kings of the earth do bring their glory and honour to (not ‘into’) it.”
They own that the heavens do rule. “And the gates of it shall not be shut
at all by day: for there shall be no night there.” Perfect security — no need
to shut those gates; and there is no darkness there. Darkness is
ignorance of God, with John. Where does doubting come from — where
uncertainty? From ignorance of God. All is gone now, and “there is no
night there.”

“They shall bring the glory and honour of the nations to it, and there shall
in no wise enter into it anything that defileth.” Let me ask, Did anything
enter into your heart that defiled to-day? Were you living so with Christ,
that defilement was kept outside? How one trembles at seeing a bright
young soul filled with that early joy in Christ: one who has trodden the
path longer knows well that that fresh joy will subside if Christ does not
become all as its object, and that some wretched idolatry of the heart will
enter in and defile, and turn it aside. How wisely did Barnabas exhort
those babes in Christ that with purpose of heart they should cleave to the
Lord (Acts 9).

But here the heart can rest. Nothing that defiles can enter the heavenly
city — neither the flesh of man nor the lie of Satan. All is excluded here.
There is the other side too — “But they which are written in the Lamb’s
book of life.” They only for whom He died, as the objects of His love may
enter in.

In Revelation 22 you find the city in her relative, if in the previous chapter
you had her personal character.

“And he showed me a pure river of water of life, clear as crystal,

proceeding out of the throne of God and of the Lamb.” The river is the
symbol of blessing flowing out. The Lord Himself is its source. “If any
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man thirst let him come unto me and drink.” The one who drank would be
the channel for the river to flow into others, “Out of his belly shall flow
rivers of living waters.” He drinks, and slakes his thirst at the fountain
source, and from the fulness of the satisfaction there are rivers to flow out
to the desert world around. Even now the bride, conscious of her
relationship to Christ (Rev. 22: 17) before the day of her espousals in
heavenly glory (Rev. 19), and having Him as the centre of her heart, has
the whole circle of His present interests before her, and can say, “Let him
that is athirst, come; and whosoever will, let him take the water of life
freely” (Rev. 22: 17). Still we find the thought we have noticed all through;
that what Christ was personally, and the Christian or the church is
relatively, characterizes it in the glory, when the time for display has fully
come.

It is the character of Christianity to go out with what you have. Preaching
gives it its tone. Under Judaism it was, Keep to yourself: there was no
preaching, as arule. Christianity is thus characterized — rendering what
you have received. The woman of Samaria could not help telling of what
Jesus had made known to her soul. He loved her, He knew her, and He
saved! “She went and told the men” — in the boldness of grace.

See Saul of Tarsus. His eyes are opened. “And straightway he preached
Jesus that he is the Son of God.” Do you, beloved, go out with what you
know? Or is it with you, like the lepers of Samaria, “A day of glad tidings,
and we hold our peace?” (2 Kings 7: 9). Has God satisfied the need of
your heart? Well, there is a soul who wants it, will you not tell it to him?

Here, too, you find “the tree of life,” — not two trees but one. The old story
of the two trees of Eden is ever. In Paradise there was responsible
innocent Adam. He eats of the tree of the knowledge of good and evil in
disobedience, and is shut out from the tree of life, never to regain a lost
Paradise of innocency. Outside the garden came the law to fallen man to
raise the question, if life could be connected with responsibility; the two
trees again in principle. But he needed life to fulfil responsibility, and he
had none, and was lost. If | say, This do, and ye shall have a fortune;
clearly it proves that you have not got one. It is quite another thing to
bestow the fortune, and then to tell you how to use it. Thus have we found
Christ to be the tree of life, when first He had met the whole question of
responsibility under the judgment of God for us. There is no tree of
responsibility. Is there no remaining responsibility, then, as children of
Adam? None! Christ has taken it up, and for ever closed the history of the
responsible man for God and for faith. Now your responsibility is to be
true to what you are: a child of God. Children first — then the duties of
children follow.
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The tree of life bears twelve manner of fruits for the heavenly redeemed.
How the heart rejoices now to sit under His shadow with great delight, and
to find His fruit sweet to our taste. What will it be to hearts capable of
enjoying Him in glory, to sit under His shadow there and eat those
heavenly ever-changing fruits, while the leaves of the tree are for the
healing of the nations in the earth below.

“And there shall be no more curse.” Adam’s transgression brought the
curse in its train; Cain’s fratricide entailed another. Sin’s curse has lain
everywhere in this scene, but there will be no trace of it there “but the
throne of God and of the Lamb shall be in it; and His servants shall serve
him.” Oh what hindrances to this there are now. Service will be the joyous
liberty of the heavenly glory. It is the happy rest of active joy; but richer
still and more intimate in blessing “They shall see his face,” — not now as
in a glass darkly but face to face — oh what divine and endless
satisfaction And his name shall be in their foreheads.” They bear the
proof before all, that they are His, the imprint of what He is manifestly on
their brow.

“And there shall be no night there.” No darkness, nor ignorance of God.
“They need no candle, neither light of the sun,” no borrowed or created
light. “The Lord God giveth them light; and they shall reign for ever and
ever.” Serving and waiting occupy them now (1 Thess. 1: 9, 10); then they
serve and see His face, and reign for ever.

God reveals to us this scene where, the Lamb’s glories dwell, to cheer and
fill our hearts with its present sanctifying power, and to give us atruer
estimate of what the height of our calling is, as we see all that it now made
good to faith, and in the power of the Holy Ghost carried out to its full
resultin glory then.

A little word more and | close. There is another aspect of what is before us
which needs but few words to describe: few are the words of scripture
concerning it. That which is here so elaborately portrayed is the glory in
which we shall be displayed. The world will see and know the tale of
grace, in Jerusalem on high. But there is a secret pavilion of the soul’s
holiest joy — His Father’s house with its many mansions, and more than
all, the Son Himself to take the servant’s place still in infinite grace and
minister the richest joys of it to us for ever! There is nothing of this here.
In John 17 you have the secret but no description; itis enough to say He
is there. He says (John 17: 28), “Father, | will.” Heretofore in the chapter
He had prayed; now He demands, “Father | will, that they also whom, thou
hast given me, be with me where | am; that they may behold my glory
which thou hast given me: for thou lovedst me before the foundation of
the world.” Shall we not be happy in seeing Him in His own peculiar glory
— aglory we may never share. He speaks of it, too, as having been
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bestowed, as He takes everything that was His own in John. This is His
grace. If He emptied Himself of all His glory He had with the Father before
the world was, He receives it back as Man [John 17: 5]. He receives it from
His Father’s hand, because He had become Man, to be a Man for ever! He
has taken manhood into the glory of God, never again to lay it down. Shall
we not behold Him with rapture then? Then we shall know the heights
from which His love had stooped, which the heart can but little know. Yet
what little we do know makes the longing more deep to know Him fully,
and to be with Him for ever in that bright scene of glory, of which He is the
centre and sun. He who possesses it is ours, though that peculiar range
of glory may never be: but He will bring us in to gaze upon it.

The Lord give us to live in the consciousness of heavenly things as fully
revealed, and of our association with Him in them, to form our souls more
and more as a people that belong there. Soon we shall be actually there.
May He who is the centre and brightness of all that scene of glory fill our
hearts, conducting the light of it into them and displacing all that is
unsuited to it more and more; till the moment fixed in the Father’s
counsels when He can take us there, and present us before the Father,
who gave us to Him, perfectly suitable to Him. Amen.
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